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DPREBACE 


E here offer a new conception of Church Govern- 

ment. It grows out of the Word and the Confessions 

of the Church. It is of grace, not a reproduction 
of the Old Testament hierarchy. 

Because it is not coded in legalisic form it does not de- 
tract from its authority in the Church. Since we live 
under grace and not under law it is of necessity that 
Church Government be not legalistic but stated in terms 
of free grace. The old Adam delights in legalistic codes, 
the New Man delights in free grace. 

The measure of grace in a church or denomination 
is the disuse of legalistic code law and the evaluation of 
each act in the light of Gospel grace as it flows fresh from 
the fountain of God’s Word. 

We live in trying times. Great forces are against the 
Church. We are not dismayed. The Church is like an 
arch. The well-laid stones are pressed more firmly to- 
gether by the outside weight of opposition. The arch can- 
not be broken from without, but if the stones are weakened 
by chipping within then it may collapse. 

So the Church is impregnable. No one can harm it 
much except its own ministers and members from within. 
We sing with Luther, 

“Though devils all the world should fill, 
All watching to devour us. 

We tremble not, we fear no ill, 

They cannot overpower us.” 

The cry goes up today for Union of all denominations 
and Churches. Men with withered faith are afraid of the 
great numbers. They measure man-power with man- pow- 
er. This fear is back of the crusade for numbers in the 
Church. Others with little faith and small knowledge of 
the enemy attempt to appease the opposition to the Church 
by granting immunity to worldliness, forgetting that the 
fifth column within the Church is its most deadly and 
treacherous foe. 


Three times has the United Lutheran Church in Amer- 
ica warned against this fifth column in the Church that ap- 
peases the world by denying Jesus Christ as mediator in 
prayer and worship. If the devil can secretly pry loose 
the Keystone of the Arch, (Christ), the Arch (Church) 
will collapse. 


The timid and weakhearted are crying “match man- 
power with man-power.” The true believer cries, match 
man-power and devil-power with God-power. 

Today as of old with Gideon, it may be “The people 
that are with thee are too many.”! Or, maybe we may 
need one man to say, “Here I stand, I cannot do other- 
wise.” 


When men say we need all denominations united to 
bear testimony, they are counting man-power, not God- 
power. 

Jesus says all Authority has been given unto Me in 
Heaven and earth, Go ye, disciple and teach to observe. 
The Church releases this power in the world by preaching 
the Gospel and administering the Sacraments and Disci- 
pline. The worldly element, ministers and laymen, is 
choking the efficiency of the Church. Lake Superior is 
a fresh water lake, because it has an outflow for its im- 
purities. Great Salt Lake is dead and bitter. It receives 
alkali and salts but does not discipline them by casting 
them out by an overflow. So the Church is bitter and 
sick because its membership is polluted with worldliness. 
A city pumps water out of the river into a reservoir. There 
the water is filtered and only the pure water is given to 
the thirsty people. The Church takes in members, filters 
them by teaching and discipline, and gives a pure Chris- 
tianity to the thirsty world. Without the filtering disci- 

1 Judges 7:2 

Luther’s Battle Hymn Number 195 

“With might of ours can naught be done, 
Soon were our loss effected; 

But for us fights the Valiant One 
Whom God Himself elected.” 
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pline, we merely pump the typhoid of the river into the 
reservoir (Church) and then spread the typhoid of sin all 
over the city. 


After the first test that reduced Gideon’s army from 
fifty-two thousand to ten thousand, God said to Gideon, 
“The people are yet too many.” So God gave the victory 
to the three hundred men over one hundred and twenty 
thousand Midianites. Let not the four million Lutherans 
in America say we are too few to release God’s-power in 
America and to all the world. With God, quality counts 
more than quantity. Since all Power is of Christ, released 
by the Holy Spirit through the preached word and admin- 
istered Sacraments, the purity of the release is more im- 
portant than the quantity of impure outlets. 


We can scarcely blame the world for not drinking at 
the polluted fountains of many Churches as revealed in 
their everyday life. 


The Bible says “The wrong administration of the Sac- 
rament of the Altar makes people spiritually sick.1 And 
there must be some kind of sermon-morphine to produce 
so many sleepy church members. In a large sense the 
Lutheran Communicant is just what we train him to be 
and then we complain against our own handiwork. As 
potters we are poor sports. 


The Lutheran Church in America has a wonderful 
opportunity for service. First let us dare to purify our 
membership as did Gideon of old so that! God’s power can 
flow through the true Christian Church members.! 

Second, let us dare to oppose the world and not live 
in Munich. 

Third, let us not worry about other Church-men. 
“What is that to thee, follow thou me.” 

Fourth, The cause is Christ’s. We are not responsible 
for the triumph of the Church. Heis. We are responsi- 
ble for carrying out His Commission in our sphere. He 
says, “I will build” and, “I am with you alway.” 


1 Cor. 11-30 


Fifth, An undisciplined Church is a_ disobedient 
Church. How can Christ bless such a Church,—bless 
worldliness, covetousness, adultery, hate, swearing, dis- 
obedience. We are persuaded that it is wrong to pro- 
nounce the Benediction over an undisciplined Church or 
Audience. 

We crave the indulgence of the Church for the many 
shortcomings of this work. However we have endeavored 
to face the foe and to fight valiantly for the truth. 

We appeal to the young ministry of today. The world 
is in an uproar and the Church powerless to influence so- 
ciety because too many of our older ministers and laymen 
have spent their vacations at Munich. 

The old prophet who slew the prophets of Baal and 
fled for his life was shown that Jehovah was not in the 
wind, or the earthquake or the fire but in the still small 
voice.! “Go ye; for I am with you.”’ 

The great captain will not look on our coats for wordly 
medals but will look on our breasts for scars—the “marks 
of Jesus.’’? 

Even Classical literature tells us that the great 
Achilles, invulnerable and invincible when facing the foe, 
was slain when he turned his heel. 


1] Kings 19:9-18 
2Gal. 6:17 


CHAPTER I 


The Priesthood of Believers 


When Adam sinned and was cast out of Eden the Lord 
said to the serpent, “I will put enmity between thee and 
the woman, and between thy seed and her seed; he shall 
bruise thy head, and thou shalt bruise His heel.’! This 
sentence bridges the ages between the tree of Eden and 
the tree of Calvary. 

Without revealed instruction men began to worship 
by the medium of sacrifice.» Down through the ages men 
worshipped and offered sacrifices unto the Lord. From 
Eden to Sinai the worship was individual and by individual 
Priesthood of believers; a few instances of family worship, 
such as Abraham and Job, noted the head of the family as 
intercessor for the family group.’ 

This was the Priesthood of Believers. The set-up of 
ceremonial worship at Sinai and the founding of the Church 
on Pentecost did not change the fundamentals of the Priest- 
hood of Believers that exists from Eden to the present. 

The worship of Abel, Noah, Abraham, Job, Joseph, 
was of the priesthood of believers way. 

The worship of Joseph and Mary, of Jesus in His mi- 
grations was of the same, except they added the group 
worship of the synagogue and the usual temple worship. 
The significance of the sacrifice at stated times was in 
recognition of the Sacrifice on Calvary. 

John the Baptist and Jesus and His disciples wor- 
shipped in the Old Dispensation way up until the death on 
Calvary and the resurrection of Jesus. 

The mediatorship of Christ on the Cross demands 
that prayers now be made in Christ’s Name. No other 
prayers are heard or answered. No Jewish prayer since 


1 Gen. 3:15 
2Gen. 4:2-8 
3 Exodus 19:5-6; I Peter 2:1-10 
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the resurrection of Jesus has reached the Father. The 
veil of the temple was rent in twain, signifying that Old 
Testament worship was abolished and a new order in Christ 
established. 


The Priesthood of Believers now looks to the media- 
torship of Christ on the Cross and no longer sacrifices ani- 
mals as did Abel and Abraham. 


John the Baptist taught his disciples a group prayer. 
So Jesus’ disciples sought of Him a group priesthood of 
believers prayer. Jesus gave them a prayer commonly 
called the Lord’s Prayer.! This prayer was for the pres- 
ent use of the disciples at that time; namely in Old Dis- 
pensation times. He says, “When ye pray.” Then, at that 
time. It is clear that this prayer was for Old Dispensation 
use. It is addressed, Our Father, who art in heaven, just 
like all Old Testament prayers. The doxology added in 
later times by the Church is not clear. It says, “for Thine 
(the Father’s) is the Kingdom and the Power and the Glory 
for ever and ever, Amen.” But Jesus says, “My King- 
dom.” “My kingdom is not of this world.” (Jn. 18:36.) 
“Then cometh the end, when he (Christ) shall have abol- 
ished all rule and all authority and power. For he (Christ) 
must reign till he hath put all his enemies under his feet.” 
(I Cor. 15:20-28.) ‘All authority hath been given unto me 
in heaven and on earth. Go ye, etc.” Matt. 28:19. In 
the Old Testament Dispensation, up until Calvary, all pow- 
er is ascribed to the Father. After Calvary, in the New 
Testament Dispensation, all authority and power is ascribed 
to Jesus Christ. 


Christ’s death on the Cross ended the Old Dispensa- 
tion and opened the new. The Lord’s Prayer clearly be- 
longs to the old. The Lord’s Prayer does not pray in 
Christ’s name. But Jesus says, “If ye shall ask anything 
of the Father, he will give it you in my name. Hitherto 
ye have asked nothing in my name: Ask, and ye shall re- 
ceive.” John 16:23,24; Eph. 2:18, 5:20; Col. 3:0 (ataiem 


1 Luke 11:1-4; Matt. 6:9-15 
10 


2:5; John 14:14; John 16:16; etc. 

The habit of adding the Gloria Patri to the Lord’s 
Prayer will give a recognition to Christ and the Holy 
Ghost, which is omitted in the Lord’s Prayer proper. With 
this recognition of Christ and the Holy Ghost, the Lord’s 
Prayer is still the people’s prayer, belonging to the Priest- 
hood of Believers, and not intended especially as a Church 
prayer, though its use at the end of the General Prayer 
is proper. The Lord’s Prayer should be treated in Church 
worship just as we use the Psalms, followed or preceded 
by the Gloria Patri. 

The repetition of the Lord’s Prayer works no magic, 
and it is not a fetish to be worshipped. 

The Priesthood of Believers from Abel to Passavant 
is the same. 

It proved inadequate to prepare the world for Christ’s 
coming in the flesh. It has not the machinery, the special 
means or the active missionary motivation for the salva- 
tion of the world. It salvages the humanity not reached 
by the Sinaitic or Churchly codes. 

The Priesthood of Believers is exemplified by the scat- 
tered, praying, Bible-reading Christians, in Western U. S. 
and Western Canada, not yet reached by Home Missions. 


All Priesthood of Believers have the right and duty 
of Bible reading, prayer, and private admonition. Also, 
when the Church is available, they join, and are assimilated 
in the Communion of Saints, which is a communion of all 
those who receive and confess the Church’s teachings. 
What was isolated in the Priesthood of Believers in the 
far off Western settlement, in its lonely worship, now be- 
comes an organized Communion when the Church arrives 
through Home Missions. 

The Apostles’ Creed, developed out of the Baptismal 
Formula, “I baptize thee in the Name of the Father, and 
of the Son, and of the Holy Ghost,” says, “I believe in the 
Holy Christian (universal, Catholic) Church; the Com- 
munion of Saints.” This is not tautological, i.e., both the 
Church and the Communion of Saints meaning the same 


At 


thing. The Apostles’ Creed is a boiled down statement 
of fundamental doctrines. Therefore ‘the Communion of 
Saints” adds something to the definition of Holy Christian 
Church. 

As the Apostles’ Creed arose out of the life of the 
early Church when the Christians had much in common, 
it is evident that the ‘““Communion” (mutual intercourse, 
union in religious faith; fellowship, a body of Christians 
having one common faith.—Webster) ‘of Saints” (a holy 
or godly person) embraced the Church life of Christian 
people here on earth. 

The Communion of Saints includes not only a Com- 
munion of the Saints triumphant and militant, but espec- 
ially the communion, fellowship, mutual intercourse of 
Church members, with one another here on earth in a 
social and religious group definitely defined from Jewish 
and heathen groups. This Communion of Saints is en- 
tered through thorough instruction and Baptism. Its char- 
acter and purity is maintained by a rigid Church dis- 
cipline. 

We should not ignore that which goes with the priest- 
hood of believers. I Pet. 2:9. “But ye are an elect race, 
a royal priesthood, a holy nation, a people for God’s own 
possession.’’! These words were addressed by Peter to 
the elect sojourners of the Dispersion. The terms elect 
race, a royal priesthood, a holy nation, were all familiar 
to the Christian Jews of the Dispersion and they refer to 
Old Testment facts concerning God’s people here on earth. 
Peter refers to definite groups of people here on earth, in 
Pontus, Galatia, Cappadocia, Asia, and Bithynia, and not 
to some abstract group of believers; all of which points to 
the Communion of Saints as the visible group of believers 
of a particular Church as well as in general embracing be- 
lievers of all time and place. 

The Church, like her Master and Head, is twofold, 
Divine and Human. The Church is divine in origin, in 


1 Ex. 19:6;Dt. 7:6 
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its Head, and in its organization and government. It is 
also human, in that human beings belong to it. Not only 
the souls of men belong to the Church but their bodies 
also. Note how the Church buries the body after the 
soul has departed. 

Therefore the Communion of Saints is the government 
that controls the saints in the Church. It is the society 
in which the Saints, or Church members, live. The Church 
is invisible and visible. The invisible Church is the Church 
triumphant, the bodies of whose members lie in our ceme- 
teries, and whose souls are in heaven. 

The visible Church is the Church militant, the Church 
on earth. The standard of a true or false Church stands 
on other grounds than its visibility. The true Christian 
Church on earth must be visible because saints, Church 
members, have visible bodies and are known by their pro- 
fessions and lives. The Priesthood of Believers and the 
Communion of Saints are composed of people who have 
flesh and bones. 

The wrong conception of the visible and invisible 
Church leads to a wrong conception of Church government. 
It leads to defeatism; since if we have no way of know- 
ing true believers, therefore we can erect no standards of 
faith, no rules of discipline and life. 

But the very nature of a Communion implies a com- 
muning or associating together on a known and accepted 
basis, and a Communion of Saints implies that non-saints 
do not belong to their society. A limitation implies a rule 
or law, or accepted basis of this limitation. This basis is 
easily found in Scripture, “And they continued stead- 
fastly in the Apostles’ teaching and fellowship, and in the 
breaking of bread and the prayers.’’! 

The rights of the Priesthood of Believers remains to 
all believers, but these believers are now associated in 
the Communion of Saints—the Church. 

However this association in the Church confers upon 


1 Acts 2:42 
Sale) 


them no rights or privileges in the Church except those 
expressly stated in the Gospel. Church government comes 
down to the Church from Christ and His Apostles, and 
does not come up from the Priesthood of Believers or the 
laity of the Church. 

The ministry at Sinai and on Pentecost did not arise 
out of the Priesthood of Believers. The Jews at Sinai did 
not elect their priests nor vote a constitution; God did 
that for them. 

The Christian Church at Pentecost did not elect the 
Apostles; Christ Himself selected them and ordained them.! 

It is mere fiction to say that the laity got together 
and selected leaders to represent them in group worship 
and Church government. Before Pentecost, before the 
lay members were added to the Church by the Lord, the 
Apostles had been appointed by Christ Himself and it was 
through their preaching and administering of Baptism 
that the laity were brought into the Church. 


Our Church government is Christocratic in form and 
is the only possible form consistent with Scripture. 


PeJonn 25216 
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CHAPTER II 


The Church in the Old Testament 


Organized worship began at Sinai. God gave all the 
details of that worship. The order of Priests and Levites 
was announced; the tabernacle was planned; and the Sacri- 
fices were prescribed in detail by God Himself.1. This 
order, with the addition of the Synagogue after the cap- 
tivity, was in effect in Jesus’ day on earth. Jesus lived all 
His life-time, up to Calvary, under this Old Testament dis- 
pensation. The New Testament dispensation does not 
begin with Matthew 1:1 or with Jesus’ birth; but it begins 
with Matthew 27:50; with Jesus’ death. 

The reference to the church in Matthew 18:17 should 
be referred to the congregation of Israel because Jesus 
says, Mt. 16:18, Upon this rock I will build my church; 
that is, in the future—Pentecost. However, Jesus in His 
Sermon on the Mount, in His discourses and miracles, 
taught the principles of the new dispensation. 


The Church in the New Testament 


The Church was founded on Pentecost. The story 
is simply told in the opening chapters of the Acts of the 
Apostles. The outpouring of the Holy Spirit; the preach- 
ing of the Gospel and administration of the Sacraments 
and Discipline, mark the opening of a New Dispensation 
of Grace through the Means of Grace. This principal 
marks and defines Church government. 

Church government or Polity does not consist in so 
many laws or constitutions, but in doctrines and unfold- 
ing life. Just as truly as an acorn contains the law and 
principles and life of an oak, so the Gospel contains the 
germ of developing Church polity. As the acorn grows, 
its form of life develops; as the Gospel is preached and 
lived, Church polity takes form. The oak takes the form 


1 Exodus 25 to 40 
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or polity that its inner life in the acorn contains. One 
can mutilate an oak tree, but one cannot change its native 
qualities of growth and life. Likewise the Church must, 
for its full development, be permitted to seek its own des- 
tiny; unsheared or mutilated by the hand of man.. Some 
try to force the Church into the form of an Episcopal tree. 
Some say it should be sheared to Presbyterianism. Others 
would crop it low into Congregationalism. But what a 
beautiful tree it will be when, unhindered, it shall truly 
express “Grace through the Means of Grace’ in the beau- 
tiful form according to its own inherent life. Paul says 
we are no longer under law but under grace—then why 
force the shape of Church polity by man-made notions and 
laws. Church Polity is under Grace also. Gal. 3. 
Here we find the reason Lutherans have no legalistic 
written code of Church government. It is the inner con- 
sciousness that none of the noted Polity-isms can har- 
monize with the genius of Lutheranism—Grace through 
the Means of Grace. For this reason the outward forms 
of the Lutheran Church must harmonize with, and grow 
out of, its doctrines. Hence her teaching in the Gospel, 
creeds, and such expressions of her inner life as the Com- 
mon Service Book, reveal her government or polity, rather 
than Constitutions, by-laws and laws of congregations, 
synods and general bodies. | 
While the Common Service Book is not intended to be 
the only form of true worship and polity, yet it is the 
testimony of the Church that the form given is true and 
acceptable according to the Gospel and confessions; hence 
he who would cast it aside for his own form must create 
a form of his own that is in all respects as true as the 
forms of the Common Service Book. The confessions of 
the Lutheran Church and its Common Service Book are 
true forms of government because they are a clear chan- 
nel through which Grace through the Means of Grace can 
flow from Christ, the Head of the Church, to all its mem- 
bers.1 The same Gospel, Sacraments and Discipline used 


WAVeleagh was 
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by Christ in the founding of His Church are necessary for 
its propagation and true life today. No earthly human 
potentate must come between Christ and the sinner—he- 
liever, be it Pope, bishops, presbyters, council-men, Priest- 
hood of Believers, or Church members in one form or an- 
other. 


The Apostles founded the Church according to the 
doctrines and commission of Jesus, ‘Go ye therefore, and 
make disciples of all the nations, baptizing them into the 
name of the Father and of the Son and of the Holy Spirit, 
teaching them to observe all things whatsoever I com- 
manded you and lo, I am with you always, even unto the 
end of the world.’”! “Go ye into all the world, and 
preach the gospel to the whole creation, He that believeth 
and is baptized shall be saved; but he that disbelieveth 
shall be condemned.” “For I received of the Lord that 
which also I delivered unto you, that the Lord Jesus in 
the night in which he was betrayed took bread; and when 
he had given thanks, he brake it, and said, This is my 
body which is given for you; this do in remembrance of 
me. In like manner also the cup, after supper, saying, 
This cup is the new covenant in my blood; this do, as often 
as ye drink it, in remembrance of me.’ “Jesus therefore 
said to them again, Peace be unto you; as the Father hath 
sent me, even so send I you (Apostles). And when he 
had said this, he breathed on them and saith unto them, 
Receive ye the Holy Spirit whose soever sins ye forgive, 
they are forgiven unto them; and whose soever sins ye 
retain, they are retained’’* (Absolution and discipline). 
On Pentecost the Lord added three thousand souls, lay- 
men, to the Apostles. By the preaching of the Gospel, 
the administration of the Sacraments and discipline was 
the Church founded. 


1 Matthew 28:19 

2 Mark 16:15, 16 

31 Cor. 11:23-24; Matt. 26:26-29; Mark 14:22-25; Luke 22:17-20 
4John 20:21-23; Mat. 18:18; Matt. 16:19 

5 Acts 2:41-47 
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In the early Church the Communion of Saints was a 
precious thing to the new-born Christians. Conversion to 
Christ was a real experience that marked a crisis in their 
lives. The Communion of Saints was so real that believers 
sold their possessions and donated the proceeds to the 
common cause. This Communion of Saints was protected 
from imposition by strict discipline, as we see in the case 
of Ananias and Sapphira.! 


Church government therefore comes from Christ down 
to the Churches, and does not go from the laity down to 
Christ. Christ called and ordained the Apostles as the 
first ministers of His Church. These Apostles trained and 
appointed other ministers. “And no man taketh this 
honor unto himself, but he that is called of God as was 
Aaron.” Heb. 5:4. “And He (Christ) gave some to be 
apostles; and some prophets; and some evangelists; and 
some pastors and teachers for the perfecting of the saints 
unto the work of ministering, unto the building up of the 
body of Christ.” Eph. 4:4-12. “Lay hands hastily on 
no man.” I Tim. 5:22. II Tim. 1:6. “And the things that 
thou (Timothy) hast heard of me (Paul) among many 
witnesses, the same commit thou to faithful men, who 
shall be able to teach others also.” II Tim. 2:2. “Neglect 
not the gift that is in thee (Timothy) which was given 
thee by prophecy, with the laying on of hands of the pres- 
bytery.” I Tim. 4:14. “Give diligence (Timothy) to come 
shortly unto me, for Demas forsook me, having loved the 
present world, and went to Thessalonica; Crescens to 
Galatia, Titus to Dalmatia. Only Luke is with me. Take 
Mark, and bring him with thee.... But Tychicus I sent to 
Ephesus. ... Erastus remaineth at Corinth; but Trophimus 
I left at Miletus sick.” II Tim. 4:9-22. “Besides those 
things that are without, there is that which presseth upon 
me daily, anxiety for all the churches.” II Cor. 11:28. 
Thus the Apostles handled the affairs of the Church and 
provided a ministry to succeed them. 


1 Acts 5:1-11 
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The Apostles exercised general supervision, and in 
their absence they ordained elders. These senators or 
elders were likely the older and more experienced converts 
who could transmit the Apostolic teachings to others. A 
large congregation or a district might have several elders. 
As congregations increased, the need for new elders or 
ministers arose. Perhaps like the Church at Antioch,! the 
Mother Church sent some of her elders to the new 
Churches. The teaching and ordaining of new elders and 
pastors required oversight and new fields needed inspec- 
tion after the example of the Apostles in Samaria. Hence 
there arose an elder-overseer who, with his ordinary duties, 
supervised the general activities of his congregation or 
district. Out of the desire to maintain the strict Apostolic 
doctrine in uniformity, when districts were organized, an 
overseer would be selected, then one of several districts; 
thus archbishoprics arose and finally, in the West, cul- 
minated in the Roman Papacy. The form of Church gov- 
ernment, the Episcopal, or the imitation of the Roman 
civil government, was accentuated because many of the 
Church Fathers were converted Roman lawyers, hence 
their ideology was Roman and their frame of thought was 
along the district lines of the established Roman Empire. 
Thus when the spiritual life of the Church waned and a 
State Church was established, 325 A.D., the impetus to- 
ward centralization of the power and unity of the Church 
at Rome was hastened. 

In the early Churches the seven were appointed to min- 
ister to the poor.’ It is doubtful if they had any other 
defined duties in New Testament times. As converts were 
made, elders were appointed to supervise and carry on 
the teaching and this was about all the organization they 
had. There were no constitutions, by-laws, rules of order, 
etc. The Church life centered around the preaching and 
teaching the doctrines of the Apostles, the administration 

1 Acts 13 
2 Acts 8:14 ff 
3 Acts 6:1 ff 
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of the Sacraments, discipline and the social intercourse 
of the Communion of Saints. 


Discipline in the early Church was strict and well 
enforced. This discipline consisted in the friendly appli- 
cation of reproof and rebuke in the effort to restore the 
wrongdoer to good standing in the communion of 
saints.! Only in flagrant and stubborn cases was the 
wrongdoer completely suspended or excommunicated; but, 
unless reconciliation was effected excommunication took 
place.2. The border line between the Communion of Saints 
and the world was well defined and strictly preserved. 
Converts were well taught before Baptism. This teaching 
developed into a three year Catechetical teaching course. 
The Gospel of Luke and the Acts of the Apostles were 
created by Luke as text books for the Catechumen Theo- 
philus and others. 


During the first year of instruction the Catechumen 
was admitted to the Church services during the reading 
of the Scriptures and the preaching period, and then dis- 
missed. He was a hearer. During the second year he 
was permitted to remain during the prayers also; he was 
a kneeler. Only during the third year after he was Bap- 
tized was he permitted to stay in the Church services 
during the administration of the Lord’s Supper. The early 
Church services were divided into two parts: First, the 
“Missa Catechumenorum” and second, the ‘Missa Fidel- 
ium.” During the first, the ‘Service of Catechumens,” the 
Scriptures were read (the congregation showing its rever- 
ence by standing), and then an address or sermon was 
given. Then followed prayers to which the people gave 
the response of ‘Kyrie Eleison,” ‘Lord have mercy upon 
us.”” Then were the catechumens dismissed and the “‘Ser- 
vice of the Faithful’ followed. The center of this service 
was the administration of the Lord’s Supper.? 


PTE Corn > att 
21I Cor. 7:1 ff 
3 Kurtz, Church History, Volume I, Page 198 
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Thus the ministers and Churches acted as “stewards 
of the mysteries of Grace.”! Thus was the Holy Com-. 
munion kept holy. It was not profaned or handed out 
to a promiscuous audience in a general service. Nor were 
its elements changed to appease the criticism of a state 
political party. The idea of “celebrating” the Lord’s Sup- 
per is indigenous to Catholicism and the empty observ- 
ance of liberal Protestantism. In the root of “celebrate’’ 
is the idea of show, pomp and display. The early Chris- 
tians did not do so. 


When Jesus said, Matt. 16:18, “I will build my church,” 
what kind of a church did He mean? Was it a mere 
spiritual communion of believers? Or was it more? The 
Augsburg Confession says, “The Church is the Communion 
(Congregation) of Saints, in which the Gospel is rightly 
taught and the Sacraments are rightly administered.” 
“Men scattered throughout the whole world, who agree 
concerning the Gospel, and have the same Christ, the same 
Holy Ghost and the same Sacraments” (Apology). “The 
Church exists, viz., the truly believing and righteous men 
scattered throughout the whole world’ (Apology). It 
is evident that in this conception of the Church the will 
of Christ expressed in His Word is the government of the 
Church. The problem grows more complex when we con- 
sider the Church first as universal, and second as particu- 
lar. The universal Church has been defined above. The 
particular Church is a congregation as we know it today; 
it is made up of true believers, and others who have con- 
fessed Christ (in Baptism, Confirmation) and enrolled in 
the membership but who are not truly Christians. This 
Church is visible—the saints and sinners can be seen and 
named. The Church aims to save the whole man, body 
and soul. Therefore Church government pertains to spir- 
itual things and also to outward physical things. In op- 
posing Rome our dogmaticians overemphasize the spiritual 
side of the particular Church. 


1 I Cor. 4:1-4 
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The Communion of Saints may be regarded as uni- 
versal and particular. In the overemphasis of the spirit- 
ual, our theologians have ignored the particular Com- 
munion of Saints of the particular Church. In this par- 
ticular Communion of Saints we find the highest type of 
Christian experience and practice and the Christian social 
unit that did so much to expand Christianity during the 
first three hundred years of the Church. The pagans 
said, “See how these Christians love one another.” Any 
Church that does not furnish a closer bond of Christian 
love and service within its own group than is found out- 
side may well doubt if it be a particular Church. 


The Church like her Master is divine and human. 
Like its members it has body and soul. The saints are 
real persons possesed of body and soul. They are, of 
course, visible, and may be known as any other person 
is known. God alone knows whether these saints will be 
ultimately saved. But both God and the saint may know 
here upon earth that the saint is a child of God. As the 
relationship of the saint with God is a vital inner relation- 
ship of faith, which cannot be seen by human eyes, men 
may know saints only by their profession and their works. 


After instructions over a period of time and close 
observance that the life is in harmony, the Church accepts 
the profession of the candidate in confirmation or adult 
Baptism and thus the new member is enrolled. But there 
is a testing process. ‘‘What shall it profit, my brethren, 
if a man say he hath faith, but have not works? Can 
that faith save him’? Even so faith, if it have not works 
is dead in itself.” James 2:14-18. Now there are some 
like Ananias and Sapphira who profess outwardly to obey 
Christ but who do not truly believe, and who serve worldly 
ends. They belong to the body of the Church but do 
not belong to its soul. They may even go to Communion 
regularly. All that is required of the particular local 
congregation is to be conscientious in admitting all mem- 
bers and then by the process of discipline to see that such 
persons lead a Christian life. Such discipline may be for 
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lesser sins or for grosser sins, like the adulterer of Corinth, 
or for lying to the Holy Ghost as did Ananias. A particu- 
lar Church cannot tolerate open sin by its members any 
more than heaven could tolerate Satan,! or that Eden 
could tolerate sinning Adam,’ or that the Church at Jeru- 
salem could tolerate Ananias and Sapphira.? 

St. Paul, writing to a particular Church at Corinth 
says, “It is actually reported that there is fornication 
among you and ye are puffed up, and did not rather mourn 
that he that had done this deed might be taken away from 
among you.’* It is a common sin that known fornicators, 
adulterers, men and women faithless to their marital 
vows, both ministers and laymen, are kept and even 
coddled in the Church, if they have money and influence. 
Paul continues, “In the name of our Lord Jesus, ye being 
gathered together, and my spirit with the power of Lord 
Jesus, to deliver such an one unto Satan for the destruc- 
tion of the flesh, that the spirit may be saved in the day 
of our Lord Jesus.” The Church at Corinth, and other 
Churches today, gloried in their sin. Paul continues, “Your 
glorying is not good. Know ye not that a little leaven 
leaveneth the whole lump” Purge out the old leaven that 
ye may be a new lump even as ye are unleavened.”’ 

How can a Church train up its children in the Com- 
munion of Saints when they contact persons in that com- 
munion, ministers, councilmen, and men and women, who 
are openly and oft-times brazenly sinful, adulterous, dis- 
honest and profane? A little yeast will leaven the whole 
lump of dough, and such wicked persons will contaminate 
the whole local church. The Board of Health quarantines 
for smallpox, diphtheria, and scarlet fever; just so the 
Church should quarantine its openly wicked members 
from the Communion of Saints. Paul continues, “I wrote 
unto you in my epistle to have no company with forni- 


a iebet.. 2:4 
2Gen. 3:22-24 
3 Acts 5:1-11 
41 Cor. 5:1-13 
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cators; not at all meaning with the fornicators of this 
world, or with the covetous and extortioners, or with 
idolaters; for then must ye needs go out of the world, 
but, as it is, I wrote unto you not to keep company, if 
any man that is named a brother be a fornicator, or cov- 
etous, or an idolater, or a reviler, or a drunkard, or an 
extortioner; with such an one, no, not to eat.” How will 
this stack up with many Church suppers? The Communion 
of Saints should eat together, but not with such sinners. 
Paul continues, “Put away the wicked man from among 
yourselves.” A fornicator or other noted sinner, even 
though he confess and repent, should be suspended for at 
least a year, except in periculo mortis. And those who 
do not repent and openly confess should be put away— 
excommunicated, deprived of the privilege of going to 
Communion, for how terrible it is that devout Christians 
should eat at the Lord’s Table with such open sinners— 
“with such a one no, not to eat.” 


Ministers’ consciences must be pretty dead when they 
administer the Sacrament to such open sinners. Yet many 
such ministers will grow eloquent about evangelism and 
missions. Is it any wonder that people cease attending 
services? Is it any wonder that the Church is losing pow- 
er—that half of the people in the United States are not 
churched? Seventy millions of them. Church history 
teaches the lesson that if Church members will not strive 
to keep their local Churches pure they will lose their 
Christianity. Palestine had the Church. Turkey, Russia, 
Northern Africa, Germany, France, England—all had the 
Church but let it go. Even so if our laymen permit 
these evils to go on before their eyes, they themselves will 
lose salvation and their children will inherit a Church that 
is corrupting and damning instead of saving souls. 


The process of discipline may well take the form of 
Matt. 18:15-18. While a process given in the Old Testa- 
ment, and largely for individual use, yet it is a logical pro- 
cess and has the elements of true discipline in it. | 

The Lutheran Church in America has repeatedly 
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stressed the loss of members during the transition in the 
languages and right vehemently have modern speakers and 
writers condemned the loss and have laid the blame upon 
the slowness of the introduction of English. There is truth 
in this statement but not the whole truth. It is natural, 
according to human depravity, to place the blame on the 
other fellow to exculpate ourselves. We would estimate 
that about twenty-five per cent of the losses were attrib- 
utable to the language question and about fifty per cent 
of the losses were caused by the departure from the true 
Lutheran faith by the Anglicizing American Lutheran 
Church. 

The American Lutheran Church of the nineteenth 
century was eclectic—made up of parts of many denomi- 
nations. In many places it out-revivaled the Methodists. 
Mourners’ benches were the equipment of some Lutheran 
Churches as late as 1900. In polity many Presbyterian 
forms were in vogue. Perhaps in most parts the Luth- 
eran Church resembled the Congregational Church. The 
Lutheran name was about all that was Lutheran. The 
Lutheran doctrines of Baptism and the Lord’s Supper were 
abolished. Lutheran altars, robes and usages were ban- 
ished. Not all churches or localities were equally affected, 
but clearly this was the tendency. No wonder the foreign 
language Lutheran Churches were horrified and warned 
their members against this un-Lutheran tendency. Luth- 
eran immigrants were warned before they left Germany 
and Scandinavia. 

The American Lutheran Churches had themselves to 
blame because they could not win and absorb the Angliciz- 
ing Lutherans from the foreign language Churches. Note 
the abundant success the Synod of the Northwest of the 
old General Council had. This synod was established by 
conservative men, and was manned by conservative men 
largely from the Chicago Lutheran Theological Seminary 
where the foreign language Lutheran Churches sent their 
young men, and some not so young, to acquire the English 
language. A field missionary, in one year, assisted in 
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the organization of seven English and bilingual Lutheran 
Churches of a foreign language Synod and was invited 
into their counsels and addressed their district meeting. 
Here was codperation based upon conservative Lutheran 
principles. At the same time he was establishing missions 
for the Northwest Synod. Such codperation could not 
obtain in the nineteenth century because the English- 
speaking Lutheran Churches did not hold the confidence 
of the foreign-speaking Lutheran Churches. It is easy 
to say the old German pastors were stubborn and unpro- 
gressive, but it is not so easy to say, “Our fathers were 
not very good Lutherans.” Will the Lutheran Church of 
the twentieth century repeat the mistakes of the eighteenth 
and nineteenth centuries? Only the Churchly practice of 
Christian discipline will preserve the Lutheran faith in 
practice. This is the great weakness of the Muhlenberg 
foundation. 

The principle characteristics of the New Testament 
Church were: 

1. Christ is the Head of the Church. 

2. Christ called, taught and ordained the twelve 
Apostles as the first ministry of that Church. Luke 6:13; 
Mark 3:13,14; John 15:16. 

3. The Church was founded and maintained by the 
administration of the Means of Grace administered by the 
Apostles and their self-appointed successors. The Holy 
Spirit honored this procedure. Eph. 1:21,22; Acts 2 ff. 

4. In forming the Church the Apostles and the laity 
are bound by the principles and directions of Christ Him- 
self, and the inspiration of the Holy Spirit in the Word. 
John 15:26; Luke 24:44-49. 

o. As primary factors.in Church government, Christ 
Himself gave: } 

a. The ministry—Apostles, pastors, ministers. 

b. The Gospel and Sacraments and Keys. 

c. The fundamental procedure—the administration 
of Word, Sacrament and Discipline. 

d. By the operation of the Holy Spirit through the 
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Means of Grace a new people are created—the regenerated 
—the Communion of Saints. 

e. Although Christ called the ministers, the minis- 
try alone does not constitute the Church. Administering 
the Means of Grace implies a recipient of such adminis- 
tration as well as an administrator. Those that respond 
to the Means of Grace are also in the Church. The Lord 
called the Church members also. “Not the pastor with- 
out the people; nor the people without the pastor; but 
pastor and people constitute the church membership.’ 

f. Christ calls the ministers and they act as His am- 
bassadors and stewards of the mysteries of grace. The 
ministry is called to preach the Gospel and to administer 
the Sacraments and Discipline.’ 

g. Christ calls the laity out of the world to the fel- 
lowship of believers and gives them His Grace. Christ 
nowhere commits to the laity or to ministers as _ indi- 
viduals, the government of His Church.’ Just as the min- 
ister as an officer preaches the Gospel out of the Bible, 
so he applies discipline out of the same Bible. In a sense 
discipline is Gospel. Without applying discipline a min- 
ister does not preach the whole Gospel. 

The Church is more than a group of believers. We 
had believers in the Priesthood of Believers. It is more 
than a group of worshippers. We had worshippers in the 
Priesthood of Believers. The Church is more than the 
group or assembly of all true believers. The Communion 
of all Saints, past and present, in heaven and in earth, 
expresses that idea better. The Church is a divine agency 
or organization for the application of Grace, through the 
Means of Grace. A Church is more than a group of be- 
lievers. It is a group of believers receiving grace through 
the organized agency of Christ, and this organized agency 
includes the office of the ministry in the Church as well 


1 Charles Porterfield Krauth. 
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Augsburg Confession, Articles V and XXVIII. 
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as believers who receive that ministry.! 

The Grace of God is not self-administering in the 
Church. It follows the God-appointed channel. As Christ 
gave the Word and Sacraments, so He gave the office of 
the ministry so that where the Gospel is rightly preached 
and the Sacraments rightly administered by a qualified 
minister and where these ministrations are received in 
true faith, there is the Church. The definition of the 
Church as the sum total of all true believers misses the 
real objective of the Church. The term Communion of 
Saints better expresses the idea. 

The Church faces sinful man with the remedy for sin 
in the application of Grace in a prescribed way through 
the preaching of the Gospel. The ministry is as vital to 
the idea of the Church as are the people. If the Gospel 
is to be preached there must be a preacher.? Christ Him- 
self prepared eleven preachers before he founded the 
Church. The Church was founded when Peter preached 
the Grace of God and people believed and were baptized.* 
The people do not create the ministry, but the ministry 
is an agency of God in creating a believing people. 

The Church is God’s activity in the salvation of man. 

The Communion of Saints is man’s activity toward 
God and his fellow saints. 


1 Augsburg Confession, Articles V and VII. 
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CHAPTER II 


The Task and Operation of the Church 


In order to understand the Church and its govern- 
ment one must know something of its task and operation. 
What is the real work of the Church? From this will we 
learn much of its real government. 

First, let us define sin. ‘“‘The devil is the author of 
sin; because by his own free will he himself turned away 
from God, and because he is the cause of sin in the human 
race in this way, that he deceived and seduced, Eve in the 
state of integrity, so that she departed from God.”! It 
is interesting to note that in the Fall, Eve was first led to 
doubt the Word of God. So today attacks on the Word 
of God lead to all manner of sins. “The consequences of 
Adam’s fall are guilt and punishment. God in His holiness 
has threatened death to man, if he transgress the law 
which was given him. Gen. 2:17. By death was meant 
spiritual, corporeal and eternal death.’”? 

1. Spiritual death, the root of all evil, is the im- 
mediate consequence of the first sin. This spiritual death 
brought with it the loss of the divine image, the entire 
corruption of the whole human nature, and the loss of 
free will in spiritual things. 2. The death of the body 
follows spiritual death, or the death of the soul, including 
all the diseases and miseries by which man is surrounded 
from without. To this must be added severe labor and 
the pains of childbirth. Adam and Eve did not die bodily 
as soon as they sinned, but at once became subject to 
death. Rom. 6:23. 3. Eternal death is exclusion from 
the enjoyment of God, plus constant and excruciating tor- 
ments.* 

The problem of the Church, using the Means of Grace, 
is to remove spiritual death (by regeneration) before 
bodily death occurs. If spiritual death, in which we are 
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born, is not removed before bodily death occurs, then the 
spiritual death passes into eternal death. The time of 
salvation therefore is while we are living in this bodily 
life. Because Adam, the head of the race sinned, the 
Augsburg Confession! says, ‘‘They teach that, since the 
fall of Adam, all who are begotten in the natural way, are 
born with sin (i.e.), without fear of God, or faith in God, 
and with concupiscence; and that this disease, or original 
fault, is truly sin, condemning and causing now also eter- 
nal death to those who are not born again by Baptism 
and the Holy Spirit.” 

This sin is called Original Sin. “In Original Sin there 
are four things worthy of attention, to each of which a 
certain limit of duration has been prefixed. (1) An in- 
flammable material or root, (2) The sense of this tendency 
or root, (3) The dominion of it, (4) and finally Guilt.’ 
How does the Church through the Means of Grace attack 
this problem? No. 4, Guilt, is removed in regeneration 
and justification. No. 3, The Dominion of sin is removed 
in sanctification (not at once, but gradually and success- 
ively, because sanctification is not complete in this life). 
No. 2, The sense of sin (by which we know we are sinners) 
is removed in death. No. 1, The material or root of sin 
is not removed until the dissolution of soul and body. 

Luther always wrote that Baptism removes the guilt 
of Orginal Sin, in which the child was born; but the inclina- 
tion to sin remains, hence careful teaching and training 
are needed so that this inclining to sin does not dominate 
the child and youth life. 

It is only when we understand the nature and fone 
of sin that we can understand the work of the Church in 
applying the Grace of Christ to this vital need. 

When we realize the hold that sin has on a person, 
we will at once discard all cheap short cuts and unscrip- 
tural methods to secure Church members. This is real 
Church government in that the Scriptural processes are 
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used. Present day inducements to the unchurched such 
as, “You would not live in a churchless community,” “You 
will get along better, have better luck,” “You will prosper 
more,” “‘You will find a bunch of fine people,” etc., etc. 
All of which ignore the main fundamental reason, “You, 
repentant and believing, will get rid of the guilt of sin, 
you will find peace with God through our Lord Jesus 
Christ.” No wonder people, induced to join Church by 
cheap quack methods will soon be disillusioned or else 
they will use the Communion of Saints for profit and 
mere social ends. Our campaign of Evangelism, on the 
basis of present knowledge of the task by our laymen and 
ministry, will bog down in many cases to the employment 
of cheap quack arguments and the loading down of the 
body of the Church with great numbers who do not belong 
to its soul. This degrades the Church. When the un- 
godly, unrepentant crowd of the Church grasps powers and 
dominates the particular Church’s life, its preaching and 
administration of Sacraments, then this Church ceases to 
be a true Church; and while some true believers may still 
remain, through false teaching it becomes a snare and 
pitfall to the children of that church. Yet many Church 
people do not see, or do not wish to see, this peril and do 
not have faith and zeal enough to do anything about it. 
Loyalty to Scriptural methods and faithful preaching and 
discipline will remedy this evil. Quack methods of recep- 
tion and ignoring discipline has choked many churches 
with tares and thorns and the wheat must grasp a living, 
not from the Church activity, but from the Church’s Bible 
and former books of devotion. This is a practical rever- 
sion to the Priesthood of Believers. 


What is the Church’s remedy for this tenacious and 
all-pervading sin? The Scriptural answer is the Grace of 
our Lord Jesus Christ applied by the Holy Ghost through 
Word, Sacrament and Discipline. There are seven acts 
of this applying grace which follow one another in certain 
relations, hence we may speak of The Order of the Works 
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of Grace. Acts 26:17,18.) 
(1) The calling or vocation. I Pet. 2:9 
(2) Illumination. II Cor. 4:6 
(3) Regeneration. John 3:3,5 
(4) Conversion. Acts 26:20 
(a) Repentance. Acts 2:38 
(b) Faith. Rom. 10:8-11 
(5) Justification. Rom. 3:24,25 
(a) Remission of sins. Rom. 4:7,8 
(b) The Imputation of Christ’s Righteousness. 
Phil 3:9 
(6) Mystical union with God. John 15:1-5 
(7) Renovation and Sanctification. Eph. 4:22-24, I 
Thess. 5:23,24 
This Order refers primarily to the churching of adults. 
The Call is that Act of Grace by which the Holy 
Spirit, through the preaching of the Word, makes known 
God’s gracious will of salvation to those who are not mem- 
bers of His Kingdom. Acts 26:17, Rom. 10:13-15. This 
call is shown in the parable of the great supper, Luke 
14:12-24, and in the parable of the marriage of the king’s 
son, Matt. 22:1-14, and in many places in the New Testa- 
ment. 


The Calling or Vocation of a Christian 


This Call is the power of God unto salvation, able to 
bring to regeneration and conversion, if not resisted by 
the evil will of man. Rom. 1:16. This call is rejected 
by many, Matt. 22:14, and brings about a hardening of 
the heart. This is the first step in evangelization. When 
man does not obey the Gospel, he rejects the call. Since 
practically everybody in America has heard the Gospel, 
fully one-half have rejected this Call of God to salvation. 
This differentiates the heathen of America from the heath- 
en of India. Americans have rejected the call; the Indians 
and others have not heard the call. The latest 1936 cen- 
sus gives the Church membership of the United States as 
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50,807,366. The population of the United States is 131,- 
000,000. 

The proclamation of this Call, as also the preaching 
of the Gospel, is entrusted by Christ to the ministers of 
the Gospel. II Cor. 5:20. In America, laymen can bring 
people to Church, to the Gospel. In India they can bring 
the Gospel (missionary) to the people. This plan is better 
than sending out immature and ignorant men to evangelize 
the sinner on the spot. Don’t forget that even Philip’s 
evangelizing in Samaria needed the oversight and correc- 
tions of the Apostles. Acts 8:5-25. 

But woe to that Church and minister, when a sinner 
comes to Church and does not get a Gospel message of vital 
importance! Here our Common Service helps. Even if 
the sermon be lame, as it often is in these days, the Service 
brings the Word and the elements of true devotion so that 
the program is not a complete blackout. 


Ilumination 

“The natural man does not receive the things of the 
Spirit of God,’ I Cor. 2:14. ‘Because the mind of the flesh 
is enmity against God.” Rom. 8:7. The wisdom of the 
world is opposed to saving knowledge. I Cor. 1:20-25; IL 
Cor. 10:4,5. The natural mind is darkened in understand- 
ing, and alienated from the life of God. Eph. 4:18. This 
will indicate that something must be done to the mind of 
man in order to bring him to saving knowledge. IJllumina- 
tion is that act of the Holy Spirit by which the intellect of 
man is enlightened. 
(1) With reference to his sinfulness and misery. Gal. 3:22. 


(2) With reference to the free Grace of God in Christ. 
Eph. 1:18-20. 

We may distinguish between illumination and regen- 
eration as follows: 
(1) Illumination refers more to the intellect, regenera- 
tion more to the will. 
(2) Illumination consists rather in a knowledge of God’s 
will, as revealed in His Word, regeneration rather in the 
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gift of faith and the implanting of a new life. 
(3) Mlumination prepares the way, regeneration follows. 


By illumination we seek to make the intellect more perfect, 
by sanctification we seek to perfect the will. 


The Holy Spirit enlightens us through the Word of 
God, heard, read, or meditated upon. II Pet. 1:18,19. Here 
rests the great importance of committing Scripture to 
memory in our childhood. The Word of God thus com- 
mitted always retains its illuminating power. The modern 
trend in education—self-expression, to the minimizing of 
content studies—is a great danger to Christianity, and cer- 
tainly should not be used too extensively in the Church’s 
educational literature. 


‘The educators of the Church must bear the cross of 
being unpopular. The Church in its educational processes 
must resist more strenuously the pagan tendencies that 
certainly make the spiritual enlightening processes more 
difficult. Certain processes in modern education are athe- 
istic. We certainly should hesitate to engage atheists and 
atheistic processes to educate our youth. 

It is time that the Chruch should stop and evaluate its 
educational methods and processes. Are our Church col- 
leges distinctively Christian? How much positive Chris- 
‘tianity is taught and lived to offset the anti-Christian ten- 
dencies of science and philosophy? Our colleges are losing 
prestige and support because we have failed to show their 
necessity. If not necessary, why duplicate the state’s 
schools? 

In Europe practically all universities were once Church 
schools. They have failed to evangelize science and phil- 
osophy. In America all the early colleges were Church 
schools. But they have failed to maintain Christianity as 
the religion of these schools. The Church has witnessed 
the destruction of Christianity in her own schools and the 
substitution of an atheistic philosophy that makes science 
a great witness to atheism. The Church has met many 
great problems before and won; but it is not even trying 


34 


to do anything adequate to meet this menacing evil. Long 
before Naziism, Fascism or Communism were popular, 
the university professors of Europe were teaching the 
super-man, the spontaneity of life—hence no Creator— 
and in general, through a philosophy of science, despirit- 
ualizing science and the universe. 


Science itself, when strictly defined is not anti-spirit- 
ual. But Christian educators and theologians have per- 
mitted an atheistic brood of professors to build up around 
pure science an atheistic philosophy that sweeps the 
young student into infidelity. For this reason the Luth- 
eran Church in America sadly needs a conservative, posi- 
tive, Christian university; where the strongest Christian 
teachers may be assembled to cope with this problem; 
where our college professors may be trained, if we mean 
to have Christian colleges. We cannot continue to edu- 
cate our college and seminary professors at the feet of 
university unbelievers. The fad in college management, en- 
forced by the state, is to hire professors with a Doctor of 
Philosophy degree. Not discounting higher education, we 
note that such professors, as students, have gone through 
a method of education that is generally atheistic. If such 
degrees are sought in the materialistic science or the mod- 
ern trend of philosophy, the process, method and often 
the content of such studies are impregnated with the im- 
possibility of spiritual existence. Any normal man, with 
immature spiritual convictions, as such students usually 
have, will be deeply influenced by a three year or more 
intensive study, where the methods used exclude, and 
somtimes deride, the existence of God or anything spiritual 
as distinguished from the mere intellectual. Such Doctor 
of Philosophy professors now dominate the chairs of our 
Church schools, and give our students, in general, just 
what they received. Shall we then say that our Christian 
colleges have a Christian atmosphere? We need a Luth- 
eran, conservative, positive, Christian university where 
our bright young men and women may matriculate for a 
Doctor of Philosophy degree or any degree, and be guided 
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in their studies and research by positive Christian teachers. 

We believe that the Church has a right to expect more 
research from our seminary professors. As a rule their 
classes are small, averaging about seven students to a 
professor. Their subjects are repeated every year or two. 
After the first year’s course is taught, research should 
develop and such results made available to the Church; 
especially on such subjects as threaten the existence of 
the Church today. Here again the cost of publication 
comes in. Our publication boards should assume such 
publication, at the general expense, when recommended 
by the faculty of a seminary. At least one publication 
a year from each seminary, on an average. 

The Lutheran Church in America is not holding its 
historic place in Christian thought, research and advance- 
ment. ; 

We must meet this enemy in education or perish. 
Heretofore, schools, nurtured by the Church have been 
great helps in spreading Christianity. The Church is slow 
and unwilling to face the facts, that now the tendency 
of the great bulk of the schools is anti-Christian. Is 
not this the reason given why we need to support Chris- 
tian colleges, seminaries and schools? If our colleges 
and seminaries wish the support of Church members they 
must vindicate the need of their existence; not in vague 
generalities, but in concrete evidence. 

This atheistic philosophy of science has come down 
to our schools, through graduate study of its teachers, 
and even to our grade schools. The Church must meet 
this issue or perish. Just recently the press reported 
that the great refugee professor at Princeton, Dr. Albert 
Einstein, had given out as the culmination of his lifetime 
conviction and the capstone of current philosophy of sci- 
ence, the following: : 

“The more a man is imbued with the ordered regu- 
larity of all events, the firmer becomes his conviction that 
there is no room left by (its) side for causes of a different 
nature. To be sure, the doctrine of a personal God inter- 
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fering with natural events could never be refuted... .by 
science for the doctrine can always take refuge in those 
domains in which scientific knowledge has not yet been 
able to set foot....In their struggle for the ethical good, 
teachers of religion must have the stature to give up the 
doctrine of a personal god—give up that source of fear 
and hope which in the past placed such vast power in the 
hands of priests. They will have to avail themselves of 
those forces which are capable of cultivating the Good, 
the True, and the Beautiful in Humanity itself.” (Note 
the use of capitals.) Here Einstein is carrying the evolu- 
tionary principles of ethics, after the manner of Friedrich 
Wilhelm Nietzsche (1844-1900), to their logical conclusion. 
Nietzsche, afflicted with eye and brain trouble, made bril- 
liant and daring application of the principles of evolution 
to various parts of life. He revolts against Christian faith 
and morals and as a free thinker sets up a new morality 
which deposes Christian virtues and incites the “over- 
man” ruthlessly to trample under foot the servile herd of 
the weak. In relation to the state he is an anarchist; in 
relation to democracy, an aristocrat. In short, he revolts 
against about all conventional things.’ 


Nietzsche’s teachings (1900) were spreading in Ger- 
many and elsewhere, until the World War brought its mis- 
eries and the Treaty of Versailles shut off hope; then in 
desperation the German people accepted Nietzscheism, as 
outlined in Mein Kampf and personalized in Adolph Hitler 
and fixed in Naziism. 


Albert Einstein, a Jew, according to Hitler of an in- 
ferior race (Unter-Mensch), flees Germany and finds refuge 
in Princeton, New Jersey. Honored as a great scientist, 
Einstein gives the verdict of modern scientific philosophy 
when he asks as the price of a reconciliation of religion 
and science that religionists “give up the doctrine of a 
personal god.” Fleeing from evolutionary Nietzscheism, 


1 Quoted from Time, Sept. 238, 1940. 
2 Encyclopedia Brittanica 
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as exemplified in Hitler and Nazilism, Albert Einstein has 
nothing better to offer to America than this Nietzsche- 
Hitler doctrine of applied evolution that has wrecked Ger- 
many and all Europe. This Nietzsche-Hitler doctrine of 
the “super-man” is a component part of our current philos- - 
ophy of science. How calmly do Americans accept the 
statement, “There is only one man (super- Bae who can - 
save our country.”’! 

The ideology of the American mind is being changed 
from Christian morals and virtues to the ideology of the 
super-man and the non-god of evolution. How quickly, 
staid, conservative, old beer-drinking Germany succumbed 
to this seductive influence. America is only two steps 
behind. hie ae 

It is an undeniable fact that few English Lutheran 
Churches in America have enough teaching to perpetuate 
themselves on their own confessional basis. The DCE 
usually does not deserve the term “Christian education.” 


Sunday School—Often the entire school has not one 
teacher qualified to teach public school. Often the super- 
intendent cannot read intelligently, let alone lead an edu- 
cational program. These people are earnest and sincere; 
but that is not education. The children develop wrong 
notions and attitudes toward Jesus and the Church. Such 
wrong attitudes are hard to eliminate in later years. The 
Vacation School usually means a Sunday School routine, 
plus picnic. The Catechetical Class makes Church mem- 
bers feel good now that the children have joined the 
Church. They are not so much concerned whether they 
are joined to Christ. We need to realize, that if our Sun- 
day Schools are good and our other schools efficient, our 
careful pastors will find all this an insufficient educational 
basis for an intelligent grasp of the content of the Bible. 
A Church member that cannot intelligently read the Bible » 
is like a mariner who cannot read his compass. This is 
the major reason why Bible reading is declining. 


1 Presidential campaign of 1940 
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Regeneration—Born Again 

By our natural birth we are born in sin, members of | 
the kingdom of this world, by nature children of wrath. | 
John 3:6, Eph. 2:3, Ps. 51:5. This corruption of the human 
heart requires a new birth, the implanting of a new life. 
Jn. 3:7, Rom. 8:6-8. Also there is no entrance into the 
Kingdom of God without this new birth. Jn. 3:3, II Cor. 
Selim ne SCLIRLULe describes this new birth in many. 
ways: 
(1) A being born anew. Jn. 3:3,7. “igh 
(2) A being born of water and the Sots ASth, Say, <2" 
(3) A new creation. Gal. 6:15. 
(4) The new man, the inward man. Eph. 4:24; Col. 3:1,10. - 


(5) A washing of regeneration and renewing of the Holy 
Gooste eit. 3:5: (Baptism). 


We may speak of regeneration in a wider sense and. 
in a stricter sense. | | | 
(1) In its broader sense it includes justification, renova-. 
tion and sanctification and refers to the spiritual life .in 
general, as when we speak of “a regenerated man.” 
(2) In its stricter sense, regeneration refers to the begin- 
ing of the new life, the new birth proper. 
Regeneration is that act of God by which He travian in 
man the spiritual power to believe in Christ and. thus 
begins a spiritual life. In this sense it precedes faith and 
produces faith in man that he may attain justification and 
Sanctification. Jn. 1:13, I Jn. 5:1, Tit..3:5,6. .This regen- 
eration is the new birth and produces faith in us. ee 


Before regeneration the intellect and will of man are 
(1) In darkness. Eph. 5:8, Jn. 1:5. 


(2) Incapable of receiving the things of the Spirit of 
God. I Cor. 2:14. 


(3) At enmity against God. Rom. 8:7. 
After regeneration the intellect and will of man are 
(1) In the light. Eph. 5:9. 


39 


(2) Capable of spiritually knowing the glory of God. 
II Cor. 4:6. 

(3) Alive unto God in Christ Jesus. Rom. 6:11. 
Regeneration comes to us by the Holy Spirit through the 
Word and Baptism. James 1:18, I Pet. 1:23, I Cor. 4:15, 
Rom. 6:3-6, Cor. 2:12, Tit. 3:5,6, Jn. 3:5,6. While we may 
be regenerated but once, the grace of regeneration may be 
lost and regained. I Tim. 1:19. 

Since regeneration is an act of God upon man in 
which man does not codperate it is perhaps easier for God 
to regenerate a baby than to regenerate an adult, where 
there will be opposition. Since Baptism is a means of re- 
generation, babes are to be baptized. This is in harmony 
with Christ’s last command, ‘Go ye, disciple the nations, 
baptizing them into the Name of the Father and of the 
Son and of the Holy Ghose, teaching them, etc.” Matt. 
28:19. Nations have men, women and babies. These are 
to be discipled, first, baptizing them and then, teaching 
them. Infant Baptism and Catechization are entirely in 
harmony with Christ’s will as expressed in the Bible. 


Conversion 


Conversion may be considered in two ways. First 
the act of God in man and second, man’s codperation with 
God, using the God given powers. Conversion consists 
of two parts, repentance and faith. Mark 1:15. It begins 
in repentance and ends in faith. Acts 2:38. It is the 
work of the law to bring about that knowledge of our sin- 
fulness and misery which leads to repentance. I Cor. 
7:10. It is the work of the Gospel to bring salvation. 
Rom. 1:16. 

Though the conversion of a man may be spoken of 
as an event taking place at a certain definite time, never- 
theless we must daily lead a life of conversion—daily re- 
pent and daily believe. Read again the article on the 
tenacity of sin. Repentance was the burden of John the 
Baptist’s message. Mt. 3:2-8. Christ commands that re- 
pentance unto remission of sins is always to be the great 
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theme of preaching. Luke 24:47. The starting point of 
repentance is the state of sin. Eph. 2:1-3. 


We may speak of eight separate acts in repentance: 
(1) A true knowledge of our sinfulness. I Jn. 1:8, Jas. 3:2. 


(2) A sense of the divine anger against sin. Jer. 10:24, 
beCor.o-9.2Gal. 6:7. 


(3) Anguish and fear of conscience. Ps. 6:1, 38:4,6. 


(4) True humiliation before God. Ps. 51:4, Luke 15:21, 
18:13. 


(5) Frank confession of sin. Ps. 51:3, 32:5, I Jn. 1:9. 
(6) Genuine sorrow on account of sin. II Cor. 7:10, Matt. 
26:75, Mt. 5:4. 
(7) Serious hatred of sin, and loathing of our sinfulness. 
Job 42:6. 
(8) Purpose of amendment. Ezek. 18:27,28. Compare 
with the Preparatory service. 

The marks of true repentance are of a _ twofold 
character: 
(1) Internal, consisting of a change of mind. Luke 18:13, 
@olso-zerieb, 12:1,2. 
(2) External, a bringing forth of fruit worthy of repent- 
ance. Matt. 3:8, Luke 19:8,9, I Thess. 1:9, Isa. 1:16,17, 
Acts 26:20. This is closely connected with Church dis- 
cipline. A so-called conversion or repentance that brings 
about no changes of heart and life is a fake. New mem- 
bers should not be rushed into membership without a care- 
ful survey to see if the heart and life are in conformity 
with Church profession. Honest Church members should 
loudly and earnestly protest against careless pastors and 
councils who admit members to Church with less scrutiny 
than they would admit a member to their club. God’s 
work does not prosper when members keep silent against 
the evil; Church members must witness to the truth or 
lose it. 

Faith is the second part of conversion. To become a 
partaker of salvation, it is necessary to appropriate to one- 
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self the promises of the Gospel. Mk. 1:15, Acts 16:30,31. 
Faith consists of three elements: 


(1) A knowledge of the things to be believed. | 


(2) Assent, a believing that what the Scriptures say are 
certainly true. 

(3) Confidence in Christ. | 
The first two parts of faith refer to the intellect: confi- 
dence is the act of the will.Where there is true faith all 
three elements must be present. By faith in Christ we 
are justified and by works of love we prove the reality of 
our faith. (Here again Church discipline applies.) It is 
necessary that much teaching precede confirmation of chil- 
dren and adults. People who are fit for reception into 
Church membership are always willing to be taught. Faith 
calls for teaching, intelligence and continual improvement. 


Justification 


Again we would advise a re-reading of the article on © 
the tenacity of sin. Justification does not signify to make 
righteous but to declare, to reckon righteous. Gal. 3:6, 
Rom. 4:3, James 2:23, Gen. 15:5,6. Justification removes 
the guilt of sin but does not remove the root sin. Justifi- . 
cation is an act of God apart from man. Man has no 
cooperation in justification. Justification consists of two 
things: (1) Remission of sins. Rom. 4:7,8; 3:25. - Acts 
13:38. I John 2:12. Eph. 4:32. (2) The imputation of 
Christ’s righteousness. Justification does not make us, 
righteous, but in justification Christ’s righteousness is im- 
puted to us; put on us as a wedding garment so that we 
may appear before God in worship. Because of that in- . 
dwelling sin we can never become perfectly righteous in 
this life, but the righteousness of Christ is imputed to 
the sinner. 

Justice comes before love and charity. I cannot love | 
my brother without first being just to him. Here is where 
so much charity fails. Charity without justice is a fraud. 
If I rob a man of his health, possessions or human rights, 
I cannot make it up by charity to his children. Charity 
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is the auto body that always runs on the chassis of justice. 
Our gifts to the Red Cross will not be sweet charity if 
given out of hatred of an enemy or the mere human need 
of the destitute. Justice inquires, why is the need? Why 
was justice denied and ultimately by whom? We come 
naked into this world and “shrouds have no pockets”; we 
can take nothing out. God placed us in America, gave us 
possessions which we did not labor for or deserve. An- 
other man is born in Europe or Asia without sufficient 
possessions. He looks longingly at his family and then 
at our abundance. He asks for a chance to work here, 
but we use force, immigration laws, to keep him out; hence 
we keep him poor and deprive his family of the necessities 
of life. Is this just and right? Denied justice here and 
there this man then joins with his suffering neighbors to 
combine strength to wrest a living from the face of the 
earth. Can you see the making of wars here? Needy 
men are shut off from the commerce of the world by those 
who have over-possessions. until in their desperation they 
become communists, nazis, fascists or what not. Then 
when combined, they break down such barriers, we cry. 
out, “What. injustice! They have no right to invade the 
prerogatives of the over-fed!” Excesses are committed — 
it is true, but will we be fair enough to be just and see 
the whole problem in America and the world? The pri- . 
mary need of the world is justice to all. .I wonder if Amer- 
icans know what this means’? “T pledge allegiance to my 
flag and to the republic for which it stands, one nation, 
indivisible, with liberty and justice to all’; i.e., all Amer- 
icans and all people everywhere.! — aif 

1 About two weeks after writing the above, I clipped the follow- 
ing from Roger W. Babson’s Business Outlook released in the press 
Sept. 30, 1940: 


“During this hysteria over defense—and I believe in the defense 
program—we must not forget a fundamental fact, namely, that the 
United States and the British Empire are rich while the nations of 
Central Europe are poor. I am willing to give my life to save Great 
Britain; but in order to have a durable peace both the British Empire 
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Justice crystalizes the sentiment of love and mercy 
into deeds of helpfulness and laws of social reform. 


When the Church was preaching Justification by faith 
alone, our social problems were not so keen, until by unjust 
tariffs and laws one class of Americans was taxed to enrich 
another class. The supreme menace to our government 
is not Fascism from abroad or the Fifth Column of for- 
eigners from within, but the growing conception, now be- 
coming vocal that liberty and justice are not for all. 
There is a relationship between justification and justice. 
The whole process of the work of the Holy Spirit relates 
to God’s justice in condemning the sinner for his sins. If 
God be just then man should be just, if he be like God. 


The decay of the doctrine of Justification in American 
Churches has induced a correspondent decay in civil justice. 
In fact the inter-relationship between religion and civil 
life is intimate and vital. The much vaunted division be- 
tween the Church and state has been over-emphasized 
and misstated. In the outward actions of church and state 
each has its sphere, but the interests of the three great 
estates of God, home, state and church, center and nestle 
in the tiny heart of every man. If a person be religious 
at heart he will color all his acts to the home and state 
with his religious conceptions and his thinking will have 
the ideology of the Scriptures and his framework of 
thought will be imbued with the justice of God to man, 


and the United States must think more of the other fellow and 
less of themselves. The world has reached a stage where there 
must be a re-division of assets and opportunities. This especially 
applies to the South American situation. 

“We will never make permanent friends with Latin Americans 
by putting iron and rings about them or by keeping them from trading 
with Europe and Japan. The great mass of Latin Americans are 
very poor. They can be bribed and bullied for a time; but, if so, 
they will ultimately revolt against us. It is too bad that anyone 
who today speaks in favor of giving! other nations more equal oppor- 
tunities is branded as pro-Nazi or a Communist. There! I have 
had my say. In coming articles I shall return to business conditions 
and statistics.” 
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and as a corollary, man’s justice to man. All of our much 
vaunted social philosophy must center in justice or it is 
a fake. God had to be just, before he could be merciful 
to man. His justice called for the crucifixion of His be- 
loved Son and hence was no light thing. Therefore be- 
fore we can even touch the social problem we must lay 
down justice. If I am not just to my brother I cannot 
love him. Justice goes before love. 


The Mystical Union and Adoption 


When a man is justified, then at the same time he is 
mystically united to God, and adopted as a son of God. 
This mystical union does not consist simply of the gracious 
operation of the Holy Spirit in believers, Jn. 14:26, but is 
a true, literal and most intimate union with God and 
Ciiriscae un. 14:23) 14:17, 17:26, 17:21. Rom. 8:1: : Gal. 
2:20. When we are justified by faith, we are not only 
united to Christ, but also adopted as sons of God. Gal. 
3:20-4:4,5. 

This act of the mystical union with God, frees man 
from his most binding fetters and gives more liberty in 
this life than can be enjoyed elsewhere. Man wishes to 
do God’s will and is free to do so. This is liberty. Here 
also is enjoyed the fullest harmony of life. We are fa- 
miliar with the harmonies of music, but in the mystical 
union with God man’s whole being, not his musical senses 
alone, comes in to the fullest exercise of the harmonies 
of God; oneness with Him. The fullest fulfillment of 
every power, and yearning of man meets its complement 
in the harmony and oneness of God. The root sin in man 
is covered by the wedding garment of Christ’s righteous- 
ness so that man may be pronounced righteous before 
God. This is the fullness of life, liberty, harmony; man 
restored in the image of God. 


Renovation and Sanctification 


Sin still dwells in the believer after regeneration and 
justification. Rom. 7:17-23. Gal. 5:16-18. Heb. 12:1,2. 
(Here again refer to the article on the duration of sin.) 
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Our renovation progresses from day to day, and is 
to be continued throughout life. II Cor. 4:16. Eph. 4:16. 
We are to die unto sin continually. I Pet. 2:24. Rom. 
6:11. We are not to let sin reign in our bodies, Rom. 
6:12-14, and we are continually to present our bodies a 
living sacrifice, Rom. 12:1,2. This gracious act of the 
Holy Spirit in man, by which the regenerated and justified 
believer puts off the old man and the dominion of sin, 
in order that he may be renewed in the image of God, is 
called renovation. The positive side, the putting on the 
new man, the obtaining of inherent holiness of mind and 
heart, is called sanctification. We may distinguish bhe- 
tween regeneration, justification, and sanctification as 
follows: | 
(1) Regeneration refers to the implanting of the new life, 
and produces faith. 


(2) Justification refers to the change in our relation to 
God, and consists of the remission of sins, and the impu- 
tation of Christ’s righteousness. 


(3) Sanctification has to do with inherent righteousness 
(making righteous) with the reformation of the mind, 
will and affections, with the restoring of the divine image 
to the soul. 


(4) Both regeneration and justification are pure acts of 
God and are instantaneous and complete; sanctification, 
enlisting the codperation of man, is progressive, increas- 
ing from day to day—incomplete in this life. 

(5) Regeneration precedes justification and justification 
precedes sanctification. Tit. 3:5-7. 


Surely these processes of doing the Church’s work 
reveal clearly the bedrock principles of Church govern- 
ment. The Church, operating on these bedrock princi- 
ples, doing the will of Christ, is manifesting a divine gov- 
ernment given by Christ Himself. Much so-called Church 
polity or government, over which men have quarrelled for 
centuries, is mere man-made stuff and. hinders rather than 
helps the divine process of saving souls. 
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The Fruits of the Spirit or Good Works 


The new life of the believer as growing in sanctifi- 
cation, makes itself known by good works. Phil. 1:9-11. 
The works of the believer are called good, not because 
they are perfect, but because they proceed from a good 
heart, Mt. 12:35, I Tim. 1:5, and in some degree are con- 
formed to the will of God. Rom. 12:2. Good works have 
their origin in a true and living faith in Christ. Gal. 5:6. 
We cannot speak of the moral actions of the unconverted 
as “good works’, Rom. 14:23, Matt. 7:18. These can only 
attain a civil righteousness. Rom. 2:14. 

Good works are described in Scripture as: fruits of 
the Spirit, Gal. 5:22 and fruits worthy of repentance, Mt. 
3:8, Acts 26:20. Good works must be wrought by the 
regenerate, Jas. 2:26, not to justify us, Rom. 3:28, Gal. 
2:16, nor to earn salvation as a merit, Rom. 3:24, Eph. 
2:8,9, but to show our obedience to God, II Pet. 1:8, Matt. 
7:21, and to prove the existence of faith, Gal. 5:22,23. 
God will render to every man according to his works. 
Rom. 2:6. Believers shall be rewarded according to their 
WOUKS BINOOr. 0:6, Rom. 2:/-10; I Cor. 15:58; Rev... 22:12, 
Matt. 16:27, and the wicked shall be judged according to 
their works, II Cor. 5:10, Rom. 2:8-9, II Cor. 11:15, Rev. 
2:23, Rev. 20:11-13, II Tim. 4:14. 
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CHAPTER IV 


Church Polity in the Current Life of the Church 
A. In The Service 


Church services are commonly divided into two parts. 
The Sacramental and the Sacrificial. In the Sacramental 
part is included the gifts of God to man, The Sermon, The 
Scripture reading, The Sacraments of Baptism and The 
Lord’s Supper. The Sacrificial part includes what man 
renders to God in offering, prayer, praise and thanksgiving. 


These two parts are made evident by the posture of 
the minister. In the Sacramental part he acts as the 
Ambassador of Christ and hence in delivering Christ’s 
message, he faces the people. In the Sacrificial part, such 
as in prayer, hymns, offerings, ets., he faces the altar be- 
cause he voices the praise and prayers of the people to 
God. He is not speaking to the people but is speaking to 
God. Hence by facing the same way as the people he 
identifies himself with their worship and acts as their 
leader. 


Within proper limits we can see a great help to wor- 
ship in the observance of these proper positions. Espec- 
ially is this helpful to the young, when they are properly 
taught. 

We favor strict observance of the Sacramental posi- 
tion. Whenever the minister faces the people from altar, 
pulpit, or lectern, he is speaking for God. This fact needs 
to be emphasized to the people and to many ministers. 
It gives the proper dignity to the service. Let the an- 
nouncements, etc. be made elsewhere, and always prefaced 
as Church announcements, and no exhortation or sermon- 
izing should go with them. It would be proper to have 
a robed choir member or an acolyte read the announce- 
ments from the choir stalls or from the main aisle outside 
the chancel, provided such announcements are necessary. 
A mimeographed or printed program is preferable when 
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distributed at the end of the service. Let it be plainly 
shown when God speaks and when man speaks. 

We favor the permanent fixation of the altar, pulpit 
and lectern so that they cannot be moved for an entertain- 
ment; spike them down! The chancel is a hallowed place 
because it is the place where God comes to man in the 
Word, Baptism and the Lord’s Supper. All persons, in- 
cluding the minister, should enter the chancel reverently, 
and never should it become a corridor for general traffic. 
A congregation that cannot give 300 square feet to the ex- 
clusive service of God has a low conception of God and 
his worship. 

When the Church was founded on Pentecost it had the 
Sacramental part of the service: The Word and Sacra- 
ments. This is the most important part of the service. 
The formal service, including the Sacrificial, was soon add- 
ed as is stated, ‘‘They continued steadfast in the apostles’ 
doctrine and fellowship, in the breaking of bread and the 
prayers.” However, formal Church services in a Church 
building were not inaugurated for four or five hundred 
years after Pentecost. The Church was outlawed until 
320 A. D. 

A Sacrament is something God offers to man. A 
Sacrifice is something man offers to God. Prayer, praise 
and thanksgiving are spiritual sacrifices offered to God. 

Although the Sacramental and Sacrificial parts are 
properly emphasized in the main service, yet many schol- 
ars hold that a third part is evident. It is that part de- 
voted to the Communion of Saints, and Fellowship. 

Take the Apostles’ Creed in the service. It is not 
Sacramental, not offered by God to man. It is not prop- 
erly Sacrificial, not offered by man to God. It is mainly 
a confession of believers one to another, showing the bond 
of union in the Communion of Saints. The Lord’s Prayer 
is Sacramental but also it is Christ’s prayer given to the 
Communion of Saints. It was not given as a Temple 
Prayer, or a Synagogue Prayer, or primarily as a Church 
Prayer, but a Prayer the disciples were to use in the Old 
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Testament dispensation in their daily devotions wherever 
they might be. 

Among the Hymns we sing we find some that are not 
strictly Sacrificial: 

A Mighty Fortress is Our God—No. 195; The Church’s 
One Foundation—No. 198; Zion Stands with Hills Sur- 
rounded—No. 200; Through the Night of Doubt and Sor- 
row—No. 201; Rise, Ye Children of Salvation—No. 202; 
O, Where Are Kings and Empires Now—No. 203; Far Down 
the Ages Now—No. 204; Great Is the Lord Our God—No. 
243; There’s a Wideness in God’s Mercy—No. 256; O For 
a For a Faith That Will Not Shrink—No. 266; My Soul 
Be on Thy Guard—No. 272; Onward Christian Soldiers— 
No. 379;The Son of God Goes Forth to War—No. 383; 
Soldiers of Christ Arise—No. 384; My Country ’Tis of 
Thee—No. 490; Jerusalem, My Happy Home—No. 524; 
O Mother Dear, Jerusalem—No. 525; Jerusalem the Golden 
—No. 528; Silent Night, Holy Night—No. 530 and others. 
These Hymns express the longings, the yearnings, the 
hopes, the fears, the patience, the hardship, the faults and 
sins, the aims and ideals of the Communion of Saints. 
Some of these Hymns may be styled the campaign songs 
of the Church Militant. Their object is to rally, cheer 
and hearten the heavy laden soldiers of the Cross. 

As Christ craved the company of his disciples in Geth- 
semane, so the burdened Christian craves the company, 
companionship, help and fellowship of his fellows in the 
Communion of Saints. Any Church need not pretend a 
great concern about the heathen, the outcasts and down- 
trodden of society, if it does not sympathize with and help 
the burdened within the Communion, of Saints: “especially 
those of the household of faith.” The Communion of 
Saints is the “household of faith.” These proper Com- 
munion-of-Saints-Hymns can be readily differentiated from 
the subjective, emotional type so common in revivals. 

“Augustine defines a hymn as praise to God with 
song,’! and another writer calls hymn-singing ‘a devo- 


1The Story of the Hymns and Tunes, Brown and Butterworth 
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tional approach to God in our emotions” which of course 
applies to both words and music. At once, even a layman, 
can differentiate these Communion of Saints Hymns be- 
cause they are not addressed directly to God, but to the 
Saints, or some work of God. In building a service both 
minister and Sunday School superintendent should note 
carefully that worship must be addressed to God. This 
banishes “I Love to Tell the Story” from the worship pro- 
gram, but it will appear as a Communion of Saints Hymn. 
To the layman we would advise, if the Hymn is not ad- 
dressed to God, do not use it in your worship program. 
Reserve it for the Communion of Saints or Fellowship 
period of your program. 


We esteem the Common Service Book of the Lutheran 
Church as the very best book of worship and Church 
Polity. While it is not perfect in every respect yet it is 
an aid to worship that we have used for many years 
with complete confidence and edification. We can com- 
mend it to our people with the confidence that it is in 
harmony with the Word of God and Lutheran doctrine 
and practice. The Service is well balanced and arranged 
for the main service each Lord’s Day. In the Communion 
Service we have wondered why the Lord’s Prayer was 
used before the words of institution, exclusive of prayer 
that recognized the atonement and the institution of the 
Supper. Special attention should be given to the exact 
words in the administration of the Sacrament. We have 
frequently heard omissions and changes that nullified the 
Lutheran doctrine of the Lord’s Supper and which taught 
strange doctrines. This happens through carelessness of 
the pastor, for he would be shocked if told of his error. 
The Matins and Vespers afford programs for the lesser 
services. The Epistles and Gospels for the Church year 
give a well-balanced program covering the main facts in 
Christ’s life and give a fine exemplification of His teach- 
ings. However, a pastor should not confine himself con- 
tinuously to this list in preaching. There are the Eisenach 
Pericopes and the Thomasius series of Gospels and Epistles 
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that will provide variety with the same system. The 
regular Pericopes, both Gospels and Epistles should be 
repeated about every five years in preaching. 

In the Common Service Book we have the heritage of 
all the past, in God’s approach to man, and man’s approach 
to God. Here we have the distillation of the triumphs, 
trials and the experience of God’s children, tested by God’s 
Word and the Christian experience in God’s worship and 
life. 

From the closing of the gates of Eden to the open 
gates of the Heavenly Paradise, the offering and prayers 
of Abel and Solomon reach the throne of God. The fruits 
of the tree of Eden and the tree of Calvary are there. 
David sweeps his harp and sings his psalms in the House 
of God while the Church in its early dawn hears the Angels 
sing on Bethlehem’s hills and carries the heavenly chorus 
in the “Gloria in Excelsis’” to the end of time. The Power 
of the Holy Spirit wrests men from sin and brings them 
to Christ through the Means of Grace and shows them the 
way of Christian living. As men of God met the problems 
of life and worshipped God throughout the ages they 
showed the plan of God’s dealings with men, and the fruits 
of their rich experience, poured into the hoppers of perse- 
cution and trial, by the fires of martyrdom are smelted 
into a residue of tried and true forms of worship and 
Church government. These tested continuously by the 
Word of God we have exemplified in our Common Service 
Book. 


Notwithstanding all this, the form of worship is not 
prescribed by God. Men can worship without using the 
Common Service. But a Congregation always has some 
form of service, whether impromptu or formal. There- 
fore the thought arises that God deserves the best in wor- 
ship as in offerings,—Firstlings. Then we ask minister or 
layman, Have you anything as good or better than the 
Common Service for your Congregational worship? If 
not, then you are not giving to God the best that you can 
give; you are not giving your people the best God-approved 
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avenues of worship; you are setting up your individual 
judgment against the judgment of the saints for ages. 
We would not advocate the acceptance of the Common 
Service Book blindly. Its value lies in intelligent use and 
constant evaluation in the light of God’s Word. 

The directions for the intelligent use of the Book are 
called “Rubrics.” It will be interesting to read these 
rubrics carefully, for in them we have Church government 
exemplified in a better and more exact form than in the 
constitutions of Congregations and Synods. 

Without close analysis may we cite a few parts of 
the Service for your observation and this will show that 
we have not accepted this Service simply on the recom- 
mendation of others. Note that at the end of the General 
Prayer the rubrics says, “Then shall the Minister and the 
Congregation say the Lord’s Prayer.” So you see that 
the Lord’s Prayer is considered the People’s Prayer and 
rightly so, because Christ gave it to the Priesthood of Be- 
lievers in Old Testament times. But passing over to the 
Communion, just before the Words of Institution, we have 
the rubric, “Then shall the minister say,’ the Lord’s 
Prayer. We question the right use of the Lord’s Prayer 
at this place, remembering that this matter is not vital 
and that it does not lessen the value of the Lord’s Supper. 

Since the Merger we have frequently witnessed at 
Synods and Conferences the careless and obnoxious use 
of the Words of Institution by ministers who should know 
better. One common mistake is to administer the ele- 
ments and say, “Take and eat, (this is) the Body of Christ 
... Take and drink, (this is) the Blood of the New Testa- 
ment, shed for thy sins.” The omission of the this is 
changes the Lutheran doctrine of “in, with and under the 
Bread and Wine,’’! into the Romish doctrine of transsub- 
stantiation, where only the Body and Blood are present 
in the Sacrament. Omitting the this ts removes the 
earthly elements of Bread and Wine from the Sacrament. 
The rubrics here are higher law than the common consti- 


1 See Luther’s Catechism 
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tutions of Congregations and Synods. 

The Rubrics are true Church government. Note well 
that there is no rubric which gives a general invitation to 
“all Christians in good standing in their home churches 
to commune with us today.” First of all, the rubrics 
direct that all who purpose to commune should be present 
at the Preparatory Service.! This is Lutheran law and 
practice. Here is raised an issue that has much to do 
with the decline of the spiritual life of the Church. 
Wherefore whosoever shall eat the bread or drink the cup 
of the Lord in an unworthy manner shall be guilty of the 
body and the blood of the Lord. But let a man prove 
himself and so let him eat of the bread and drink of the 
cup. For he that eateth and drinketh, eateth and drinketh 
judgment unto himself, if he discern not the body. For 
this cause many are weak and sickly, and not a few sleep. 
But if we discerned ourselves, we should not be judged.” 
I Cor. 11:27-34. 


The Formula of Concord, which all Lutherans accept, 
says, “We believe, teach and confess that not only the 
truly believing (in Christ) and worthy, but also the un- 
worthy and unbelieving, receive the true body and blood 
of Christ; yet not for life and consolation, but for judg- 
ment and condemnation, if they are not converted and do 
not repent.” Chapter VII. ‘‘We believe, teach and con- 
fess that the body and blood of Christ are received with 
the bread and wine, not only spiritually by faith, but also 
orally; yet not in a Capernaitic, but in a supernatural, 
heavenly mode, because of the sacramental union.” Chap- 
ter VII. St. Paul likewise says, “The bread which we break 
is it not the Communion of the body of Christ’’? i.e., he 
who eats this bread, eats the body of Christ.’* For he 
that eateth and drinketh, eateth and drinketh judgment 
unto himself if he discern not the body.” I Cor. 11:29. 
Lutheran ministers know, or should know, that Christians 


1 Rubrics in Preparatory Service 
Cue CoreLO216 
3 Formula of Concord, Chapter VII 


54 


a“ ee 


of other denominations do not believe in the real presence 
of the body and blood of Christ in the Sacrament. Should 
a Lutheran minister invite an unsuspecting visitor to eat 
and drink judgment to himself in the Sacrament’? But 
some poorly-taught minister will say, “It’s up to the Com- 
municant. I’m not concerned whether he believe in the 
real presence or whether he receive only bread and wine 
and lets his faith soar to heaven to feed spiritually on 
Christ.” So this minister goes merrily along carelessly 
distributing the elements and reciting the words of insti- 
tution; here administering the Communion with the real 
presence to a devout Lutheran, and next distributing only 
bread and wine to a non-Lutheran, handing out salvation 
and damnation with the same hand and the same breath. 
This done by a shepherd of souls. 


We do not imply a criticism of Christians of other 
denominations communing at their own altars. We are 
concerned about our own Lutheran altars. Many non- 
Lutherans believe “that in the Holy Supper nothing but. 
bread and wine is present, and distributed and received. 
with the mouth.”! “Others, however, are subtle Sacra- 
mentarians, and the most injurious of all, who partly 
speak very speciously in our own words, and assert that: 
they also believe in a true presence of the true, essential, 
living body and blood of Christ in the Holy Supper, yet 
that this occurs spiritually through faith.’? If these non- 
Lutherans have nothing but bread and wine in their com- 
munion and if faith must soar to heaven to commune with 
Christ there, then there is little danger to the Communi- 
cant in such communion. If he has faith to soar to heaven. 
he receives something, if he has no such faith he receives: 
nothing but a bit of bread and wine. Under such teaching 
we can understand why non-Lutherans should accept the 
public invitation to Communion in some Churches with 
the Lutheran name. But we think it is unjust and unfair 


1 Carlstadt, Zwingli, Oecolampadius. 
2 Bucer. Peter Martyr, Calvin, and Crypts.—Calvinists. 
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to invite them to a Communion of the real presence which 
they do not understand and where they eat and drink 
judgment to themselves if they “discern not the body.” 
I Cor. 11:17-34. As the minister dismisses a table of 
Communicants he says, “The Body of our Lord Jesus 
Christ and His precious Blood strengthen and preserve 
you in true faith unto everlasting life.” “For it must 
needs be that the occasions (to stumble) come; but woe 
to that man through whom the occasion cometh.” Matt. 
18:6,7. “For this cause many among you are weak and 
sickly, and not a few sleep.” I Cor. 11:30. 


Dr. H. E. Jacobs asks, ‘““What is required in the ad- 
ministration of the Sacrament?’ He answers, “That all 
the essentials to the original institution be observed, and 
nothing be added or omitted that would impair or obscure 
their force. As in the preaching of the Word, so in the 
administration of the Sacraments, the demands and pref- 
erences of the congregation dare not determine the course 
of the pastor, except in things that are clearly matters 
of indifference. The will of the congregation cannot re- 
lieve him of his personal responsibility for all who are 
admitted or refused.’’! 


Since the above was written, the United Lutheran 
Church in America at Omaha, 1940, adopted the following 
“Articles of Agreement” (with the American Lutheran 
Church): “II. That pastors and congregations shall not 
practice indiscriminate Pulpit and Altar fellowship with 
pastors and churches of other denominations, whereby 
doctrinal differences are ignored or virtually made matters 
of indifferences.’’” 


B. Church Government in the Occasional Services 


By reviewing some of the Occasional Services we will 
see the principles of the Third Chapter applied. 


1 Summary of the Christian Faith, p. 440. 
2 The Lutheran, October 30, 1940. 
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Baptism of Infants. Common Service Book, page 229. 


“That which is born of the flesh is flesh; and that 
which is born of the Spirit is Spirit.” “Except one be 
born of water and the Spirit, he cannot enter into the King- 
dom of God.” John 3:1-12. “Disciple all nations, bap- 
tizing them.” Matt. 28:19. This Service for the Bap- 
tism of Infants is grounded in Scripture and the Con- 
fessions of the Church. The child is born of the flesh, 
with original sin. It therefore has no spiritual life. It 
must be born again of water and the Spirit in Holy Bap- 
tism if it is to enter the kingdom of heaven. An unbap- 
tized child dying in infancy, if it be saved, must be regen- 
erated without baptism, for there can be no unregenerate 
soul in heaven. John 3:1-12. 


Here at Baptism a great spiritual miracle is performed 
by God through Baptism. A soul is turned from death 
to life. This is a great occasion for the Church and should 
be performed at a public service. Parents realizing the 
importance of Baptism will present their children at the 
earliest possible time. Home Baptisms are sometimes 
necessary for the sick. Sponsors may be had in addition 
to the parents, but the parents, if able, should always 
“stand’ for the child in Baptism. This is necessary be- 
cause sponsors take a solemn vow to teach the child. How 
can a sponsor, living apart from the child, perform that 
vow’? It is important that the child be informed of his 
baptism, hence the Church records and the certificate. 
Only Church members in good standing should be ac- 
cepted as sponsors. How can a sponsor teach the child 
if he do not himself believe and practice his Christianity ? 


The Baptismal Service is not a personal act of the 
minister but an act of the whole Church; to this end the 
Congregation should not lazily sit during the service but 
participate. The Pastor says, ‘Let us pray (the whole 
congregation). . . Let us all confess the faith.” However, 
the act of Baptism is the act of the minister, representing 
Jesus Christ according to his command. Matt. 28:19. 
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The minister says, ‘I baptize thee.” Note carefully the 
blessing of the child by the minister after Baptism, again 
indicating the recipient of the blessing by the laying on 
of the hand. ‘Almighty God, the Father of our Lord 
Jesus Christ, Who hath begotten thee again of water and 
the Holy Ghost, and hath forgiven thee all thy sin, 
strengthen thee with His Grace unto life everlasting, 
Amen.” Note the following prayer, “Thou has granted 
to this child the new birth in Holy Baptism, and received 
him as Thy child and heir to Thy kingdom, etc.” Note 
the admonition to parents and sponsors, “. . . that ye dili- 
gently and faithfully teach him .. . bring him to the Ser- 
vices of God’s House .. . and provide for his instruction 
in the Christian faith, that abiding in the Covenant of his 
Baptism and in Communion with the Church...’ We 
can be regenerated but once, hence may be baptized but 
once. We may fall away from our Baptismal Covenant 
by wilful sin, but we may return to the Covenant by re- 
pentance. The Covenant stands for life and eternity. We 
repent often, but the Covenant of Baptism stands. God 
is faithful to His part of the Covenant. To be baptized 
more than once would throw doubt upon God’s faithful- 
ness to the Covenant of Baptism. 

At Baptism, a name is given, “Joseph,” “Mary,” or 
some other good sensible name. This name is written in 
the Book of Life. Rev. 3:5-12;8-20;11-15. Phil. 4:3. 
Hence Christians will not trifle with the name of the child. 
Certainly a child is handicapped in spiritual life if he be 
encumbered with the name of a noted unbeliever or wicked 
person. God does not like to write silly or wicked names 
in the Book of Life. Jesus calls his sheep by name. Se- 
lect a worthy name for Jesus to use. 

In infant Baptism we have regeneration and justifica- 
tion fully applied to the child. 


The Baptism of Adults. Common Service Book, 
page 233. 
The teachings of Chapter Three on the Order of the 
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Works of Grace apply particularly here. In addition to 
regeneration by Word and Baptism, another matter of 
vital importance takes place in Adult Baptism—a spiritual 
naturalization. Since the adult has given allegiance to 
the kingdom of Satan, it is now necessary to renounce that 
allegiance and declare allegiance to Christ’s Kingdom. 
Therefore he is asked, ‘‘Dost thou renounce the devil, and 
all his works, and all his ways?” He answers, ‘Yes, I 
renounce,’ then confesses allegiance to Christ in the 
Apostles’ Creed. In order to do this the candidate shall 
be carefully taught, and his life scrutinized for the “fruits 
of repentance.” This process should not be carried out 
in haste, unless in periculo mortis (in peril of death). 

We fear that modern American evangelism makes 
light of the redeeming process of the Holy Spirit as set 
forth in the Order of the Works of Grace. Folks are 
rushed into Church membership without knowing what it 
is all about. Sin, repentance, faith, a knowledge of sin 
and a knowledge of faith, these are not stressed, but 
worldly advantages are often urged instead. 


Now let us consider the losses of the Congregational 
roll. These are not unmixed evils. For if the chaff is 
thus disposed of, is it not a blessing?! Is it not the win- 
nowing of good Gospel preaching that unrepentant sin- 
ners should not feel at home in the Church and thus take 
the easy way out? Ministers are urged by Synods to 
reclaim them. This is impossible because they were not 
really ‘claimed’? when they joined Church. The fact that 
Synods hound pastors to reclaim such persons is based 
upon “keeping up with the Joneses” in numbers rather 
than in concern for true spirituality in the Churches. 

With one-half of the American population living in 
allegiance to Satan, it is a mark of a good pastor when 
he frequently reports adult Baptisms. In adult Baptism 


1 Luke 3:17. “Whose fan is in his hand, thoroughly to cleanse 
his threshing floor, and to gather the wheat into his garner; but 
the chaff he will burn up with unquenchable fire.”’ 
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we have Calling, Illumination, Regeneration, Conversion, 
Justification, Mystical Union with God, and Renovation 
applied and Sanctification begun. 


C. Confirmation 


Common Service Book, Page 236 


“Candidates for confirmation shall be instructed in 
the Christian Faith.” Luther’s Small Catechism is used 
as a textbook. It is our conviction that Luther’s Small 
Catechism is not a sufficient textbook. It does not cover 
all that is necessary—good as far as it goes, but it does 
not go far enough. 


Catechization is a Biblical term and usage. St. Luke 
says, “It seemed good to me also having traced the course 
of all things accurately from the first, to write to thee in 
order, most excellent Theophilus; that thou mightest 
know the certainty concerning the things wherein thou 
wast ‘catechized’.” Luke 1:1-4. The book of Acts is also 
addressed to this catechumen, Theophilus. The early 
Church made much of catechization—instruction. 


We fear that today much so-called catechization is a 
farce. The preacher gets the children together and lectures 
(save the mark) to them. There is little child-codpera- 
tion. We believe a proper course in catechization should 
take at least two years. To be concrete, the first year 
might embrace the use of ‘‘Muller’s Junior Class Manual” 
in a thorough-going manner, not omitting the memory 
work and strict emphasis should be placed upon the spir- 
itual life of the child. Many children go through the term 
of catechization without knowing the Christian life per- 
sonally—i.e., without conversion. The matter of spiritual 
fitness should be stressed continuously. Some pastors run 
a grist mill; they put in so many bushels of grain and 
confirm the grist. It is the old slogan ex opere operato 
—done because of the outward act performed. The sec- 
ond year would embrace a catechism like Stump’s with 
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thorough study and explanation by the Pastor.! A second 
textbook might be used, ‘‘An Outline of Church History.” 
This connects God’s Kingdom in the Bible with the Church 
today. In many places, intelligent pastors are trying to 
meet this pious need. 

How are children and adults admitted to communi- 
cant membership? Who admits them? What is the stand- 
ard? Usually the congregational constitution provides 
that the council shall vote them into membership. This 
is wrong. On Pentecost it is said, “They then that re- 
ceived his (Peter’s) word were baptized; and there were 
added unto them (the apostles) in that day about three 
thousand souls.” Acts 2:41. And again later, “And the 
Lord added to them day by day those that were being 
saved.” Acts 2:47. 


The Lord, not the council, adds new Church members 
to the Church. The council in no way votes them in. The 
rubric says, ‘Candidates for confirmation shall be in- 
structed in the Christian Faith as it is set forth in the 
Small Catechism, and be approved in such manner as_ be 
deemed satisfactory by the Pastor and Church Council.” 


1 We conceive of the Christian teaching process, not as a circle, 
pupil-centered, but as an egg-shaped elipse, with the Word as the 
focus of the larger end of the elipse. The Christian teaching pro- 
cess involves both content study and child activity. A qualified 
teacher can get child activity in response to Word-centered teach- 
ing. The child-centered instruction is too slow—many of our Sun- 
day School lessons make much ado about nothing. The child has 
experiences in the home and school; it is folly to retrace each one 
of these in Sunday School or Catechetical Class. It should be suffic- 
ient to identify such experience with the Word teaching and then 
impress the meaning upon the life processes. The Schmauk system 
of Bible-centered teaching produces better results than the Hoh sys- 
tem of child-centered teaching. Stump’s Catechism in the hands of 
a skilled teacher far surpasses Nolte’s system of child-centered work. 
The child-centered teaching is too slow and monotonous. Young men 
get tired of having knee britches experiences elaborated before them. 
The soul of a child can identify his soul experience with the experi- 
ence stated in the Word without all the eee the pupil-centered 
teaching makes. 
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This approval signifies that pastor and council deem the 
candidate to have fulfilled the requirements of Scripture 
for Church membership—i.e., that he is regenerate and 
converted. If the candidate is fit he would be added to 
the souls of the Church without the vote of the council. If 
unfit he does not join the souls of the Church—just the 
outer body—even if he is approved by the council. The 
vote of the council should be to approve, and not to admit. 

Let us note further what the rubric says, ‘Confirma- 
tion admits to all the spiritual rights and privileges of the 
Church; participation in the temporal affairs of the Con- 
gregation is governed by its Constitution.” We know a 
congregation, intimately, that had no constitution for the 
first hundred years of its life; it grew strong, divided 
itself many times to form new congregations on its terri- 
tory, sent out its pastors as missionaries in many coun- 
ties; and when a constitution was pressed upon this con- 
gregation it caused a division. This is the mother con- 
gregation of the Pittsburgh Synod, “Sion oder Herold’s 
Kirche.” 


The temporal affairs in the Church are today stressed 
far above their value. It is true that Christians should 
be “not slothful in business,” and all things should be done 
“decently and in order,” but we must conclude that model 
constitutions adopted by Synods and others cause the 
“temporal” to infringe deeply upon the “spiritual.” Muhl- 
enberg’s constitution provided that the Ministerium should 
attend to the spiritual affairs, and the Synod to temporal 
matters. This is right, and Synods should revise their 
constitutions in harmony with this principle. In olden 
times only the heads of families voted, even on temporal 
matters, in our Churches. Before Luther’s day these 
temporalities were attended to by the princes, bishops, 
and priests. In Luther’s congregation at Wittenberg the 
town council paid the bills and attended to temporalities. 
We stress temporalities so much as to make them superior 
over the spiritual, the real Church of Jesus Christ. 


In Confirmation we have the spiritual works of Illum- 
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ination, Conversion, Renovation and Sanctification exempli- 
fied. A confirmant should be in a converted state, and 
should be conscious of the fact. He should be well started 
in Renovation and Sanctification, with a wilingness to con- 
tinue Illumination. This is the will of Christ for His 
Church and hence vital Church law. 


D. The Order for Public Confession 
Common Service Book, Page 239 


The rubric says, “The Order for Public Confession is 
a Vesper Service, and should be appointed for the after- 
noon or evening of the Friday or Saturday preceding the 
Holy Communion, when all who purpose to commune 
should be present.” Now we should turn back and review 
the “Order of the Works of Grace” in Chapter Three and 
note what is necessary to repentance and faith. There are 
elements in the use of the Order of Public Confession that 
are not wholesome. First, it is limited to confession and 
absolution; and second, it is used immediately before Com- 
munion. In recent times the Friday or Saturday Prepara- 
tory services are given up and the Confessional Service is 
held immediately preceding Communion. This gives no 
time for a thorough heart searching sermon on repent- 
ance and faith. It also crowds out a sermon on the Lord’s 
Supper because there is no time for sermons when the 
Confessional Service and the Communion Service are com- 
bined. Thus man’s convenience defeats God’s purpose. 


’ 


The Communion Service should be “eucharistic,” i.e., 
with Thanksgiving, and not sadly confessional. Both the 
Communion Service and the Confessional Service are in- 
jured by being combined. When thus combined there is 
no room for the fruits of repentance following the Pre- 
paratory Service. Dr. G. H. Gerberding, in his Life of 
Passavant, writes of the life at Thiel Hall at Phillipsburg, 
now Monaca, when Dr. H. E. Jacobs held Preparatory 
Services. The boys would occupy the time between the 
Preparatory Service and Communion in making up all 
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differences between them and in righting their lives gen- 
erally. We fear that many have a general idea’ of “ex 
opere operato,” magic, in the Confessional Services. A 
man is prepared to commune if he has gone through the 
Confessional program, irrespective of repentance and faith 
and the “fruits of repentance.” Therefore ministers hold 
the Confessional program just before Communion. Too 
frequently will a group of synod members come up to 
Synod with a grievance, and contention against another 
group, and without the formality of even declaring a truce, 
all go to Confession and Communion, and immediately 
afterward resume their fight. 

In olden times the Communion season was a serious 
matter and those who were not fit stayed away, and prop- 
erly so. We may stress going to Communion too much; 
but it is hard to overdo the stress on repentance and faith. 
Are we not queer? When people do not commune we at 
once want to know what is the matter with the people. 
Is it not high time to inquire what is the matter with the 
ministry and the Church Services as conducted? 


In former days when a member wished to commune 
he attended Preparatory Service and then met the pastor 
and personally enrolled for Communion. Negligence of 
these principles and guards to the Preparatory Service are 
a sure sign of a degenerate conception of sin and redemp- 
tion, and the application of redemption by the Holy Spirit 
through the Sacrament. No minister or layman can be 
sincere and true to Christ who is negligent of the deep 
and solemn principles and practices of our Holy Com- 
munion. 

What is required in the administration of the Sacra- 
ments? Dr. H. E. Jacobs answers in ‘A Summary of the 
Christian Faith,” page 440, “That all the essentials to 
the original institution be observed and nothing be added 
or omitted that would impair or obscure their force. As 
in the preaching of the Word, so in the administration 
of the Sacraments, the demands and preferences of the 
congregation dare not determine the course of the pastor, 
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except in things that are clearly matters of indifference. 
The will of the congregation cannot relieve him of his 
personal responsibility for all who are admitted or re- 
fused.” (Italics ours.) 

There is a confusion of thought concerning the neces- 
sity of a Service Preparatory to Communion. A minister, 
serving fifty years in the ministry, remarked, “I don’t see 
the necessity of all this Preparatory and Confessional Ser- 
vice, Since we have the forgiveness of sins in the Sacra- 
ment.’”’ The same idea is involved in the practice of hav- 
ing the Confessional Service and the Communion com- 
bined. Both fail to understand the real meaning and 
working of a Sacrament. 

The Sacrament is what God makes it. Man does noth- 
ing in the Sacrament but receive it. The Sacrament offers 
and confers grace or judgment, according whether it is 
rightly received or wrongly received. The same sun melts 
wax but hardens clay. Strychnine, digitalis, and arsenic 
are valuable medicines and life savers when properly used. 
Again they are deadly poisons when wrongly used. Just 
so the Sacrament of the Altar gives life, forgiveness of 
sins and salvation when received in a worthy manner; 
but the Sacrament of the Altar brings death and judg- 
ment to the one who receives it in an unworthy manner. 
No other interpretation can be placed on I Cor. 11:26-30. 


“Whether in the Holy Supper the true body and blood 
of our Lord Jesus Christ are truly and essentially pres- 
ent, are distributed with the bread and wine, and received 
with the mouth by all those who use this Sacrament, 
whether they be worthy or unworthy, godly or ungodly, 
believing or unbelieving; by the believing, for consolation 
and life; by the unbelieving, for judgment. The Sacra- 
mentarians say No; we say, Yea.” Formula of Concord, 
Chapter VII. This being true the Lord’s Supper is to be 
used with great care, just as the law requires care in the 
distribution of strychnine, digitalis and arsenic. (Usually 
a physician’s prescription is needed; the purpose and use 
of the poison is strictly guarded lest harm should come 
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from the wrong use of it.) The early Church dismissed 
the inquirers, candidates, hearers and kneelers before the 
Sacrament was administered to the faithful alone. The 
Church in its purity has always sacredly guarded the Sac- 
rament. To the communicant the Sacrament means life 
or death: forgiveness of sins or judgment. The deadness 
in the Church in modern times is largely due to the false 
and wrong administration of the Sacrament. “For this 
cause (eating and drinking judgment unto himself, if he 
discern not the body) many among you are weak and 
sickly, and not a few sleep.” I Cor. 11:30. 


But some one will say, ‘‘Can’t we be repentant in re- 
ceiving the Sacrament without the preparatory service?” 
Read in Chapter III about sin, repentance and faith. Re- 
pentance is a complicated process. It is more than a hip 
confession in the confessional service. This is why St. 
Paul says, ‘Wherefore whosoever shall eat the bread or 
drink the cup of the Lord in an unworthy manner shall 
be guilty of the body and the blood of the Lord. . But let 
a man examine himself and so let him eat of the bread 
and drink of the cup.” I Cor. 27:28. Following the ex- 
ample of St. Paul, the Church has established an examin- 
ing service, the preparatory service, for the benefit of sin- 
ners, to help them examine themselves and thus be worthy. 


Some even assume an attitude of daring and provocation 
to God when they come to the Sacrament. They say by 
their actions that God must forgive them; forsooth the 
Word says, “this is the blood of the New Testament, shed 
for thy sins.” If therefore they eat and drink, in the Sac- 
rament, God is forced thereby to grant forgiveness, even 
without repentance. In short, modern methods at times 
attempt to force God to forgive an unrepentant sinner. 
Many Lutheran ministers are lending their influence to 
this idea by loose methods. A modern tank is a mighty 
force in war when its engine and machinery all work in 
harmony to distribute the power where needed, but when 
the engine gathers carbon, when the clutch slips and the 
gears and brakes are only partly efficient, the erstwhile 
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modern tank becomes junk. So the Church, by lack of 
real Gospel preaching, lack of discipline, wrong adminis- 
tration; when the clutch slips even the small power of 
the engine is destroyed; so by false and wrong methods 
God’s Gospel truths and Sacraments are not transmitted 
in power to the real offensive of “discipling all nations.” 
The world, the flesh, and the devil are no stronger than 
they ever were. The failure of the Church is in its in- 
ternal weakness; “For this cause many among you are 
weak and sickly and some sleep.” I Cor. 11:30. 


The power of God cannot be transmitted through a 
corrupt Church because that power flows through the 
Means of Grace. And Churches today hinder that free 
flow of Grace by corruption and substitution of other 
things for the right administration of Word and Sacra- 
ment. Only as the Church becomes a free channel of 
God’s, grace does the power of Christ to deliver sinners 
from death unto life, become effective. Only when the 
Church brings to sinners repentance and deliverance from 
sin, will evangelization become effective. Old David knew 
that, and this has been incorporated into our preparatory 
service. Psalm 51. After a full confession of sin, both 
original sin and actual transgression; after praying for 
a clean heart and a right spirit, He says, “Then will I 
teach transgressors Thy ways and sinners shall be con- 
verted unto Thee.” Psalm 51:18. An agent selling vacuum 
cleaners always exhibits an efficient working model. We 
fail to sell Christianity to the world because our repre- 
sentatives, our members, our models, do not work. 


E. Order for the Burial of the Dead 
Common Service Book, Page 245 


This beautiful service is intended to bring the com- 
fort of the Gospel to the bereaved. Many times have we 
conducted funeral services for others and felt that we 
had brought comfort; but we have also been on the mourn- 
ers side and realized the wonderful comfort and help this 
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wonderful service brings us. Some Churches have the 
helpful custom of using this service during the Lenten 
Season so that choir and people get familiar with it, and 
thus it is prepared and ready for funerals. How cold and 
austere are the funeral services of synods for their min- 
isters! A man whose life was spent in service of the 
Lutheran Church is buried as a Methodist or Presbyterian. 
Very rarely is our beautiful service used. 


A pastor must view his labors as rather fruitless, 
when his best members are buried to the tune of “We are 
going down the valley,” ‘Beautiful isle of somewhere,” 
and “In the garden” and like songs. But then many con- 
gregations are never taught the propriety of funerals. 
Many ministers are careless in funeral administrations and 
the people must go away from home if they are to learn 
why and how funeral services should be held. 


Of all the services given in our Common Service Book 
our Burial of the Dead service is least used and least 
prized. Yet here, at funerals, we have the most gross 
mistakes and heresies. In the crazy period of denomina- 
tional rivalry, the burial of the dead was used as a pros- 
elytizing agency, and sometimes is so used today. Minis- 
ters are using the funeral as a means of getting new Church 
members, thus violating the sanctity of grief and sorrow, 
to boost the numbers on their reports;—surely, “all is 
vanity.” 

The rubric says, “The Order for the Burial of the 
Dead is provided only for the burial of those who depart 
this life in the Christian Faith.” Note carefully, this 
service cannot be rightly used for non-Church members. 
To do so is to deny the teaching of Jesus respecting the 
necessity of repentance and faith for salvation. Often 
God’s plans of regeneration and justification are set aside 
and a non-Church man is buried “in sure and certain hope 
of the resurrection to eternal life through our Lord Jesus 
Christ,” with no other claim to heaven than his death 
and the false words of the officiating minister. Is it any 
wonder that laymen become confused? Is it any wonder 
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that men lose interest in the Church? When a reprobate 
who is profane, impure, covetous, unrepentant and with- 
out faith receives a Christian burial from an accredited 
minister of the Church? Ministers are confused because 
the Church provides no service for unrepentant sinners. 
Hence they use the one service for all. 


But should the Church provide a service for the non- 
Church members? Should a pastor officiate at such fu- 
nerals? Great care must be taken not to compromise the 
Church and nullify Christ’s Word. The Church ought to 
refuse its ministrations where the deceased definitely re- 
fused to confess Christ. Luke 9:59,60. Because the 
world regards a Church service or the Pastor’s services 
as “lending’”’’ something to the situation, it must be ex- 
plicitly stated just what the situation is, and what is 
the purpose of the Pastor’s intervention into the circuit 
of a lost soul, after death. Will our ministers have the 
backbone to use such a service? Will our good Church 
members support it? Because each person, even non- 
Church people, may have Christian relatives who need 
consolation, it may be allowable for the pastor to officiate 
at a home funeral of a non-Church man. It is another 
thing to have a Church funeral for him. To take him 
into the Church, before the altar, just as good Church 
people are taken, is to grant the Church’s condonance to 
his wicked life, in the eyes of the world. Such proceed- 
ings profane the Church of God. Then often several 
ministers are retained, who vie with each other for popu- 
larity; there are profusions of flowers, a costly casket, a 
hired quartette to sing worldly songs; all to impress the 
importance of the deceased. The body is here but where 
is the soul? When a believing wife is called upon to bury 
her unbelieving spouse, et vice versa, the quiet home fu- 
neral is best. The pastor will know how to console and 
yet not betray. A sermon or hymns may merely open to 
view the wide gulf between saving faith and the infidelity 
of the deceased. The deceased also has rights according 
to this world. If he consistently refused to confess Christ 
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before the altar, it is a sorry impositon of force for six 
strong men to carry his helpless body before the altar, 
when during life he opposed going there. 


Here at the funeral our Church stands a sorry specta- 
cle. Too often the bereaved are denied the full consola- 
tion of the Gospel because our service or another dignified 
adequate service is not used. Then again the Church is 
profaned and true Christians shocked, while the ungodly 
laugh, at the sight of the Church’s betraying the Gospel 
by the act of burying the unchurched worldly man with 
the “sure and certain hope to eternal life through Jesus 
Christ our Lord.” Ofttimes the only time the deceased 
spoke the name of Christ was in profanity. So low has 
the practice of the Church fallen because of the disuse of 
discipline. Unless the layman becomes alert to the abuses 
in the Church, his particular congregation will not be a 
Church of Christ against which the gates of hell shall not 
prevail and through such negligence and cowardice his 
grandson may not find salvation in the Church of his 
fathers. The gates of hell have already prevailed and the 
hosts of Satan already prevail when they control an occa- 
sional service of the Church and freeze the soul of a spirit- 
less minister and an appeasing congregation. 


F. Order for Marriage 
Common Service Book, Page 265 


The Church has given us a beautiful service for this 
important event in the life of a man or woman. Church 
marriages should be encouraged. Publishing the Banns 
is a beautiful and appropriate custom. Why should young 
people be so secretive concerning their wedding? It should 
be one of the greatest and happiest events in their lives, 
and the good people of the congregation are anxious and 
willing to share their prayers in the beautiful Church mar- 
riage. There need be no extra expense when the Church 
is used. Give the Communion of Saints a part in your 
joys and they will form a close company of sympathy and 
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helpfulness in the day of your trouble or bereavement. 
Here again the pastor and congregation must be true to 
the Gospel and marry no person who is divorced contrary 
to Scriptural sanction. 


G. Order of Ordination 


Common Service Book, Page 269 


It is necessary that the ministry be continued and 
sustained. New recruits must be admitted. ‘And no 
man taketh this honor unto himself, but he that is called 
of God, as was Aaron.” Heb. 5:4. “And when they (Paul 
and Barnabas) had appointed for them elders in every 
church,” Acts 14:23. Paul writes to Timothy, “Neglect 
not the gift that is in thee, which was given thee by 
prophesy, with the laying on of the hands of the presby- 
tery.” I Tim. 4:14. Paul speaks to the elders of Ephesus, 
“Take heed unto yourselves, and to all the flock, in which 
the Holy Spirit hath made you bishops, to feed the Church 
of the Lord which he purchased with his own blood.” 
Acts 20:28. As we learn from Holy Scripture, Christ calls 
ministers to be His ambassadors. He equips them and 
sends them forth to preach the Gospel, to administer the 
Sacraments and to enforce discipline.| When a man is 
called, then he is trained by the ministry, as Paul trained 
Timothy; when equipped for service he is ordained by the 
ministry when he has an office to serve. This office is in 
a congregation. The assignment to the office and con- 
gregation was at first by the Apostles, then by bishops; 
thus Luther was assigned to preach at Wittenberg; thus 
Muhlenberg was assigned to America; sometimes during 
the ages it is recorded that the people assented to the 
choice of the minister. This assent was not an election 
but merely approval of the appointee. We must not project 
our methods of election into the Apostolic era.2 The lay- 
man always has the right of approval according to the 


1 Eph. 4:11-13; Rom. 10:13-15 
2 See selection of Ambrose, Kurtz Church History, Vol. I, P. 297. 
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Scriptures. Thus the Beroeans (Acts 7:11) approved 
Paul’s preaching and thus laymen sometimes approved 
their ministry. According to I Timothy 3:1-7 they said 
“AXIOS,’! “he is worthy.” There is no doubt that today 
the laymen have the right to say “AXIOS,” “he is 
worthy” or he is not worthy, but there is very little evi- 
dence that they have the right of the call and election 
in the accepted American sense. The Scriptures nowhere 
give them that right, and the usage of the Church for 
nineteen hundred years is against the exercise of that 
privilege. We are aware that there are enough excep- 
tions to prove this rule. 


The Rubrics say ‘Ordination shall be administered by 
authority of Synod, and according to its appointment.” 
This was true when written, and before the revision of 
Synodical constitutions stripping the Ministerium of its 
rights and powers. The laymen or their representatives 
have no Scriptural powers to this end. The Church of 
Christ must endure down through the ages. It was found- 
ed as an organized Church and endures as an organized 
Church. There never was a Church, not even on Pente- 
cost, that did not have the office of the ministry, and an 
active minister. Just as therefore there is a succession 
of the Church, so is there a succession of the office of the 
ministry, and a succession of ministers, and of believing 
laymen. In the divine economy of the organized church, 
the work of recruiting the ministry has always been the 
concern and work of the ministry, with the approval 
(‘““AXIOS estin,” he is worthy) of the laity. 


The “rite vocatus”’, rightly called, of Articles V and 
XIV of the Augsburg Confession must be interpreted in 
the light of the usage of the call at that tume. The Smal- 
cald Articles say, “Therefore when the regular hishops 
become enemies of the Church, or are unwilling to admin- 
ister ordination, the Churches retain their own right. (Be- 
cause the regular bishops persecute the Gospel and refuse 


1 In Latin Chronicles they said Dignus. 
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to ordain suitable persons, every Church has in this case 
full authority to ordain its own ministers’). “7f a pastor 
in his own Church ordain certain suitable persons to the 
ministry, such ordination is according to divine law, un- 
doubtedly effective and right.” ibid. The Gospel must 
be preached. The principle of Grace through the Means 
of Grace is so fundamental that to obtain this end, the 
right of pastors to ordain is asserted. ‘‘For whereever 
the Church is, there is the authority to administer the 
Gospel. Wherefore it is necessary for the Church to re- 
tain the authority to call, elect and ordain ministers.’’ ibid. 


The then current practice is shown by the Synod of 
Trent.! “Furthermore, the sacred and holy Synod teaches, 
that, in the ordination of bishops, priests and of the other 
orders, neither the consent, nor vocation, nor authority, 
whether of the people, or of any civil power or magistrate 
whatsoever, is required in such wise as that, without this, 
the ordination is invalid: yea rather doth it decree, that 
all those who, being only called and instituted by the peo- 
ple, or by the civil power and magistrate, ascend to the 
exercise of these ministrations, ..,. are not ministers of 
the Church, but are looked upon as thieves and robbers, 
who have not entered by the door.” (The Canons and 
Decrees of the Council of Trent, Chapter IV, Twenty-third 
session, July 15, 1563.)” This is the “rite vocatus”’ as 
modified by Luther’s exceptions in case of necessity when 
the bishops refused to ordain ministers. 

Calling and appointing His ambassadors and stewards 
is a prerogative of the Head of the Church, Jesus Christ. 
Eph. 4:11. 


Constitution, U. L. C. A., Article II, Section 1: “All 
power in the Church belongs primarily and exclusively 
to our Lord and Saviour Jesus Christ, the Head of the 
Church. This power is not delegated to any man or body 
of men.” Section 2: “All just power exercised by the 
Church has been committed to her for the furtherance of 


1 Schaff, Creeds of Christendom 
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the Gospel through the Word and Sacraments and is con- 
ditioned by this end and pertains to her as the servant of 
Jesus Christ.” Section 3: “Congregations (where Word 
and Sacraments are administered) are the primary bodies 
through which power committed by Christ to the Church 
is normally exrcised.” Synod is a delegated body; but 
Christ’s power “is not delegated to any man (pope) or 
body of men (synod).” 


Augsburg Confession, Article VII, ‘““‘The Church is the 
Communion of Saints among whom the Gospel is rightly 
preached and the Sacraments rightly administered.” “All 
just power exercised by the Church has been committed 
to her for the furtherance of the Gospel through the Word 
and Sacraments, and is conditioned by this end.” Synod 
is not organized for the primary purpose of preaching the 
Gospel and administering the Sacraments to her own 
members. She has no office of the ministry and no minis- 
ter. Therefore since the power of Christ is “conditioned 
to this end,’ namely, preaching the Word and adminis- 
tering the Sacraments; Synod not being such a Church, 
has not the power of Christ. The Power of Christ is com- 
mitted to the Church, but cannot be delegated to another 
body, so says the constitution of the U. L. C. A., Article 
III, Sections 1 to 3. Synods have a useful purpose in car- 
ing for the temporal and material side of the Church. 
But Synod is not the Church. The Powers of Christ are 
not delegated because Christ is, today, the Head of the 
Church. Christ says, “Go ye.’ “He that heareth you, 
heareth me.” “Take eat this is my body” (no delegation 
or representation here.) ‘Receive ye the Holy Ghost: 
whososoever sins ye remit.”’ Christ’s power is committed 
through Word and Sacrament as administered in His 
Church, but “is not delegated to any man (pope) or body 
of men (synod).” 

Ordination, therefore, should be an act of the Church 
through her office of the ministry. As Paul writes to 
Timothy, “And the things that thou hast heard of me 
among many witnesses, the same commit thou to faith- 
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ful men, who shall be able to teach others also.” II Tim. 
2:2. Again Paul writes to Titus, ‘For this cause left I 
thee in Crete that thou shouldest set in order the things 
that are wanting, and ordain elders in every city, as I had 
appointed thee.” Titus 1:5. Ordination should be per- 
formed by the authority of the local Church or by the 
Ministerium. 


H. Order for the Installation of a Pastor. 
Common Service Book, Page 273 


The installation of a pastor raises many problems and 
questions of Church government . The installation service 
is the pastor’s public assumption to the office of the minis- 
try in the local congregation and as such rehearses the 
duties, privileges and obligations of minister and people. 
This is well. We see here, however, that the tenor of the 
service does not agree with the accepted sense of the 
rubrics. That the rubrics should be modified to agree with 
the sense of the service goes without question. The rubric 
says, “A certificate signed by the church council or its sec- 
retary, attesting the election of the Minister to be installed, 
shall be placed in the hands of the officiating Minister, to 
be read by him to the congregation.” This certificate may 
read as follows, ‘‘This is to certify that N. N. was duly elect- 
ed. Pastor at a congregational meeting held (date), etc.” 


We cannot find an instance in the Bible where the 
people elected a minister. Election, in America, has a 
sense of conferring right and power. The people elect, 
select, a president to rule. And we always understand in 
that term elect, that the people have all political power 
in themselves, and in election they exercise a sovereign 
power; and create a minister to serve them as president 
or governor. The rubric “Pastor-elect” is unhappy. It 
represents the process by which the congregation ex- 
pressed its approval, yet the result cannot be an “election” 
in the American sense. Compare the rubric “attesting 
the election of the minister,” and “Pastor-elect” with this 
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sentence taken from the body of the service. ‘Will you 
receive him, and show him the love, honor and obedience 
in the Lord due a shepherd and guide placed over you by 
the Lord Jesus Christ Himself, the Chief Shepherd of 
souls?” Does the Lord place or do the people elect? This 
tendency to wrest from Christ, the Head of the Church, 
His rightful power is a growing error of our American 
Lutheran Church. 

These terms “elect and election” throw the process 
open at once to the tactics of the political arena, and our 
Church councils and congregational meetings are often 
conducted on a lower standard than the precinct political 
meeting. The church boss arises with the same tactics 
as the political boss. Recently such a boss said to his 
young pastor, “I hired you and I can fire you.” This 
“election” business makes the pastor a hireling of the 
people, and he must do the will of the party in power, 
rather than do the will of Christ. 


Very few pastors have the courage to preach the full 
Gospel and practice the Gospel in their work and minis- 
trations. In forty years of observation we have not known 
of a congregation that did back up its minister in doing 
his full duty. Here is the cross of the ministry; that 
Christ commands certain action; the Church demands that 
the candidates for the ministry be trained to obey Christ; 
then the faithful pastor is often alone in his practice in 
his parish. Did you ever hear of a layman standing up 
for the truth by the side of his pastor? Yes, there are 
a few, enough exceptions to prove the rule that laymen 
do not stand for the truth they confess so glibly in the in- 
stallation of a pastor. “Will you receive him, and show 
him the love, honor and obedience in the Lord due to a 
Shepherd and guide placed over you by the Lord Jesus 
Christ Himself?” Did you say, “Yes, by the help of God?” 
Then manifest that you have backbone. In a memory of 
forty years in the Church we know not of one instance 
where Synod sustained a faithful pastor in his “vowed’’ 
duties. And we remember only one instance where the 
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Synodical President sustained a pastor and in this case 
the reasons were not churchly or spiritual, but fraternal. 


Of course laymen are to “Beware of false prophets,” 
and they are to test all things, even their pastor’s preach- 
ing (Acts 17-11) by the Word of God. Itis a great virtue 
for a layman to stand up for his pastor in the right. It 
is also a great and harder virtue for him to oppose a pas- 
tor who teaches or practices in opposition to the Gospel. 
Many good church people have said to me in substance, 
“The Church is slipping,’ yet they canot place the re- 
sponsibility. The changes are gradual. A pastor yields 
to the worldly element and gives up the weekday pre- 
paratory service. He yields to the clamor of untrained 
children and does not require study and work in the Cate- 
chetical Class. The Sunday School literature loses its 
Gospel content to make room for modern “expression.”’ 
Our Sunday School papers forget their mission and cut 
out Church news and fill up with wordly and sometimes 
anti-Christian material. With the world going to ruin 
our official Church paper cannot find an issue to get ex- 
cited about. This decline in the Church is caused largely 
by the demand that the pastor obey the people or the 
council rather than the Head of the Church, Jesus Christ, 
as He directs in His Word. There can be no doubt as to 
who is boss when a pastor is “elected” in the modern 
sense. Then there is the modern subtle simony of the 
use of money. The pastor who yields to the worldly 
trend and sails with the current, receives the better salary, 
because he opposes no man. The fruitage of our present 
methods will not show fully until twenty to thirty years 
hence. Will there be a Church, as you know it, for your 
grandchildren ? 

Dr. H. E. Jacobs in his “Summary of Christian Faith,”’ 
page 428, says, “it is not a matter of absolute necessity 
that both or all classes of the church (clergy and people) 
be represented” in the Call. Dr. Jacobs continues, page 
439, “The right of election belongs to the congregation; 
but when a pastor accepts the call, he is not responsible 
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to the congregation, but alone to God for the faithful dis- 
charge of the duties of his office. Otherwise his minis- 
terial acts would not be performed in the name of God.” 
Gal. 1:10. But while Dr. Jacobs jumps from popular 
election to divine authority he does not tell how a mere 
vote of a group of people makes a man an ambassador 
of Christ, for there is absolutely no authority for such an 
assumption in Scripture and little, except the exceptions, 
in the patristic literature or the usage of the Church for 
nineteen hundred years. We must confess that Dr. Jacobs’ 
citations of Scripture are not convincing on these subjects, 
upon close study. 


In the early Church in America the people did not 
elect their pastors. They approved the pastors that were 
appointed by the Ministerium. We have shown elsewhere 
how the apostles appointed ministers in the congregations 
under their jurisdiction. The approval of the people was 
in relation to I Timothy 3:1-7 and consisted in AXIOS 
estin, “he is worthy” or, “he is not worthy” according to 
this Scripture. There never was the thought that the 
people created the minister by an election until recent 
times. 


As a matter of mere fact, if the people in our churches 
in America, without the work and direction of the minis- 
try, were depended upon to create a ministry, we would 
not have an educated and trained ministry. And the peo- 
ple in apostolic times and down through the ages were 
less capable to this end than are the people today. In 
Muhlenberg’s day the congregations sent delegates to the 
Ministerium petitioning the Ministerium to send them 
ministers. In 1806, Mr. Jacob Ruch accompanied Mr. 
Steck to the 59th Convention of the Ministerium at Hagers- 
town, Maryland. “Mr. Jacob Ruch handed in a letter 
from the congregation in and about Greensburg in West- 
moreland County, Pennsylvania, a good testimonial for 
their preacher, Mr. John Michael Steck. They asked to 
be permitted to keep him, and that he may remain a mem- 
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ber of the Reverend Ministerium.”! This shows the usage 
of the Church before the democracy of civil life made its 
inroads upon Church government in America. 

In 1785 Mr. Luetge asked for admission to the Min- 
isterium and was rejected. In 1788 the records state, 
“Mr. Luetge, who for some years was stationed in West- 
moreland County as preacher, reported himself to Synod, 
and asked to be received. He had been ordained by a 
certain Meyer, who himself was not ordained. The Min- 
isterium declared his ordination invalid and requested 
from him a written outline on Mark 1:15, ‘Repent ye, and 
believe the Gospel.’” The next day, “The case of Mr. 
Luetge was again taken up and on motion, resolved to 
give him a license to preach and to baptize, on the follow- 
ing conditions: 

“1. That he shall improve his knowledge of Greek. 

“2. Keep a diary of his official acts. 


“3. Present to the Ministerium testimonials from the 
elders and deacons of the congregations in which he 
preaches.”’! 


What our American theologians, except Dr. Charles 
Porterfield Krauth, fail to see, is that Christ said, “J will 
build my church.” This was begun on Pentecost and dur- 
ing the apostolic administration. All that was done by 
the apostles for the Church was inspired and hence final 
authority for us. They gave us an organized Church, and 
not the pieces to be set up by the people as a sort of jig- 
saw puzzle. This organized Church had an office of the 
ministry and preachers, even before the people were added 
to the apostles. Then the diaconate was instituted. By 
divine authority and direct institution the Church has 
the office of the ministry and ministers, and these min- 
isters by divine authority, and not from the sanction of 
the people, are already the officers of the church.? 


1 Minutes of the Ministerium of ‘Pennsylvania 
2 Augsburg Confession; Apology, Art. XIV; Smalcald Articles, 
Parcel, 
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At the beginning these apostles and elders and bishops 
and ministers did not lead the congregation in worship 
necessarily; so that it is a later fiction that the people 
selected someone to lead them in worship; hence arose the 
Christian ministry. At first people with special gifts led 
the worship and thereafter the ministers directed the wor- 
ship, but did not necessarily lead it. There is no Scrip- 
ture to say that the preacher must lead the Church wor- 
ship today. He must do the sacramental part but need 
not do the sacrifical part. 

But the people are in the Church, they receive the 
administered Grace. They have the Bible and the right 
to approve or disapprove, only according to that Word. 
They do not build a part of the church—the ministry. 
Jesus said, “I will build,’ and He has built. When the 
people were added to the Apostles and the Sacraments ad- 
ministered, the Bible calls it a Church. (Acts 8:1). 


Our modern theologians miss the true import of the 
Church as a Grace-administering agency when they fail 
to see the divine provision for the preaching of the Gospel 
and administration of the Sacraments as fundamental in 
the Church and not a secondary abstraction from the 
priesthood of believers. ‘‘Where two or three are gath- 
ered together in My name’; there is the priesthood of be- 
hevers—not necessarily the Church. The people have the 
right to approve their ministers but this approval alone 
does not constitute the Call. It is the act of but a part 
of the Church. Dr. Charles Porterfield Krauth, in his 
famous Thesis on Church Polity, says, “The Congrega- 
tion, in the normal state, is neither the Pastor without the 
People nor the People without the Pastor.”?! 

Two items of Church polity have been changed in the 
United Lutheran Church in America in late years. One 
has to do with women’s rights in the Church and the other 
with the duration of the local congregational service of 
the minister. At the Columbus meeting the United Luth- 


1 Documentary History of the General Council, page 139. 
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eran Church in America adopted the following: “That the 
election of women delegates to meetings of Synod is not 
un-Scriptural, in the sense that it is not contrary to or 
forbidden by the Scriptures.’! I Cor. 11:8,9 - I Cor. 14:34; 
Gen. 3:16; Eph. 5:22; I Tim. 2:8-15; see. The report of 
the Commission of Adjudication by a specious argument 
approves the action of the U. L. C. A. at Columbus. Irre- 
spective of the argument pro and con, one thing stands 
out like a sore thumb, namely, this is a break with historic 
Lutheranism. : 
The second item has to do with the duration of the 
Call.2 That which concerns the local congregation is the 
following: | 


(1) The Call to a particular field of labor normally car- 
ries no time limit. 


(2) “Concerning the question of Recall—We recommend 
that it shall be the policy of the Church to recognize this 
right of the congregation and that a provision for this 
be inserted in the Model Constitution for congregations.” 
“And that it (the recall) shall become effective by a two- 
thirds majority of all the votes cast at a duly called con- 
gregational meeting.”® The above was adopted after the 
Convention rejected the following report of the Commit- 
tee. ‘“‘We, therefore, recommend the formulation and in- 
sertion into the Model Constitution for Congregations of 
a provision specifying the causes and procedure under 
which such action may be taken. Said causes to be false 
doctrine, immoral conduct and the neglect of duty. Neg- 
lect of duty may be defined as including incapacity, infi- 
delity and slothfulness.”’ Hence the law stands out clearly 
and boldly. The Congregation may fire a pastor for 
cause or no cause by a two-third majority vote at a regu- 
larly called congregational meeting. This is strange 
language for the Church to speak and only shows the 


1 1986 Minutes U. L. C. A., page 408. 
2 Minutes, U. L. C. A., 1938, page 106. 
3 Ibid., page 72. 
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trend of power and authority from Christ to the people 
in the United Lutheran Church in America. 


But the language of Scripture is different. Matt. 
10:16-24. “Behold J send you forth as sheep in the midst 
of wolves; be ye therefore wise as serpents, and harmless 
as doves. But beware of men; for they will deliver you 
up to the councils, and they will scourge you in their 
synagogues. .... The disciple is not above his master, 
nor the servant above his Lord.” John 3:34.—“For he 
whom God hath sent speaketh the words of God.” John 
15:20.—“Tf they have persecuted me, they will also perse- 
cute you; if they have kept my saying, they will keep 
yours also.” II Cor. 5:19,20.—‘To wit, that God was in 
Christ, reconciling the world unto himself, not imputing 
their trespasses unto them; and hath committed unto us 
the word of reconciliation. Now then we are ambassadors 
for Christ, as though God did beseech you by us; we pray 
you in Christ’s stead, be ye reconciled to God.” Hebrews 
13:17. “Obey them (ministers) that have the rule over 
you, and submit yourselves; for they watch for your souls, 
as they that must give account, that they may do it with 
joy and not with grief.” I Tim. 5:19,20. “Against an 
elder (minister) receive not an accusation but before two 
or three witnesses, Them that sin rebuke before all, that 
others also may fear.”” II Tim. 4:2,3. “Preach the word; 
be instant in season, out of season; reprove, rebuke, exhort 
with all longsuffering and doctrine, for the time will come 
when they will not endure sound doctrine.” John 20:21. 
‘Jesus, therefore, said to them again, Peace be unto you; 
as the Father hath sent me, even so send I you. And 
when he had said this, he breathed on them, and saith 
unto them, Receive ye the Holy Spirit. Whose soever sins 
ye forgive, they are forgiven unto them; whose soever sins 
ye retain, they are retained.” Luke 10:16. “He that 
heareth you heareth me, and he that rejecteth you re- 
jecteth me and him that sent me.” When a congregation 
deposes or rejects a minister without sufficient cause it 
expels Christ from its midst. This then is the second 
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great break by the U. L. C. A. with Historical Christianity 
and Historical Lutheranism. No general council of any 
note ever before took such action in the nineteen hundred 
years of Christianity. It is noteworthy to say that a 
school teacher cannot be discharged without cause and 
that a union man cannot be discharged for many causes, 
but a minister can be and has been discharged with no 
stated cause and a Synod has approved the same. 

I Cor. 4:1-4. Let a man so account of us, as minis- 
ters of Christ, and stewards of the mysteries of God. 
Here, moreover, it is required in stewards, that a man be 
found faithful. But with me (Paul) it is a very small 
thing that I should be judged of you (the Corinthian 
church members) or of man’s judgment; yea, I judge not 
mine own self; for I know nothing against myself; yet am 
I not hereby justified; but he that judgeth me is the Lord.” 
Verse 6. “Now these things, brethren, I have in a figure 
transferred to myself and Apollos for your sakes; that 
in us ye might learn not to go beyond the things which 
are written; that no one of you be puffed up for the one 
against the other.’”’ This act of the U. L. C. A. clearly 
goes beyond what is written—the Gospel. 

Church government in the Lutheran Church comes 
down from Christ to the Church through the Means of 
Grace, and certainly does not come up from the people or 
from the priesthood of believers. “All power in the Church 
belongs primarily and exclusively to our Lord and Saviour 
Jesus Christ, the Head of the Church. This power is not 
delegated to any man (pope) or body of men (congrega- 
tion).” U. L. C. A. Constitution, Article III, Sections 1 
and 2. | 

Listen again to the vow of the Congregation at the 
Installation of the Pastor. “Will you receive him, and 
show him the love, honor and obedience, in the Lord due 
to a shepherd and guide placed over you by the Lord Jesus 
Christ Himself, the Chief Shepherd and Bishop of souls? 
Will you honor and esteem him as St. Paul exhorteth: 
Know them which labor among you, and are over you in 
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the Lord, and admonish you; and esteem them very highly 
for their works sake? Then answer: Yes, by the help of 
God.” And you answered, “Yes, by the help of God.” 
Ecclesiastes 5:4,5. ‘“‘When thou vowest a vow unto God, 
defer not to pay it; for he hath no pleasure in fools; pay 
that which thou vowest. Better is it that thou shouldest 
not vow, than that thou shouldest vow and not pay.” 


One demand of laymen for power to dismiss a pastor 
arises out of the lack of discipline of ministers. Synod 
or the Ministerium of Synod no longer exerts discipline 
over its ministers. Profanity, vulgarity, and especially 
violation of the Sixth Commandment from marital infi- 
delity to fornication and adultery; these go unrebuked by 
the president of Synod and untried by Synod. Ministers 
rally around them their Greek letter college fraternities, 
their college and seminary affiliations, their lodge broth- 
ers, their associates in clubs, society and business, and 
defy any action by the Church. In one conference of less 
than forty ministers, for the last ten years, there have 
been five ministers, accused by laymen of infidelity to the 
marital relation and worse, and not one has received a 
public rebuke from the president of Synod or trial by 
Synod. The remedy is not to put godly ministers at the 
mercy of a clique of laymen in a congregation, but to put 
ungodly sinning ministers under strict discipline. 


1. Order for the Installation of a Church Council 
Common Service Book, Page 288 


In as far as laymen were called to assist the Apostles 
in serving tables, and the assignment of specific duties to 
a group of laymen by the appointment of the clergy, we 
have our Order of Installation based upon the selection and 
commissioning of the seven. But it isin harmony with this 
idea to have the laymen assist in the management of the 
worldly and temporal affairs of the Church. Let us never 
forget that although the candidates were sought out by 
the people, the Apostles ‘‘appointed them over this busi- 
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ness.” Acts 6:3-6. Hence scripturally, the selection of 
councilmen is always subject to the full approval of the 
pastor. The selection of the council is also guarded. The 
people may not “Put forward” anyone they might wish. 
The selection is limited to “men of honest report, full of 
the Holy Ghost and wisdom.” A man that swears, tells 
dirty vulgar stories, or who is unclean in sex morals, or 
who steals, is covetous and in general unspiritual, is unfit 
to be a councilman, and it is a great sin for any Church 
member to give approval to such a one, and asin for the 
pastor to install such a one without public protest. 

By the incorporation of the Church in the name of the 
people we have the relationship to the state, and this re- 
lates solely to material things. 


The enumeration of the duties of the office is preceded 
by, “It will be your duty to see that... .” 


ist— “.... that the services of God’s House be held at the 
proper times and conducted in accordance with the Order 
of the Church.” The Order of the Church is the Common 
Service or other given service as Matins, Vespers, etc. The 
pastor, or pastor and council, have no right to change, 
mutilate, or dispense with these Orders of Service. When 
a man joins Church he joins an organized Church with an 
orderly worship and he has therefore no right to attempt 
to tear down the Church he joined. Likewise the pastor 
and councilman come to an orderly organized Church and 
have no right to mutilate its services or tear down its or- 
derly life. ‘Let all things be done decently and in order.” 


2nd— “.... that the pure Word of God be preached, as the 
Church confesses it, and only by those duly authorized ac- 
cording to the Constitution of this Congregation.” 


The U. L. C. A. at Omaha, October, 1940, adopted the 
following: 
Articles of Agreement 
I. That all persons affiliated with any of the societies or 
organizations designated in the Washington Declaration of 
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the U. L. C. A. as “organizations injurious to the Christian 
faith,’ should sever their connections with such society or 
organization and shall be so admonished; and members of 
our Churches not now affiliated with such organizations 
shall be warned against such affiliation. Especially shall 
the shepherds of the flock be admonished to refuse adher- 
ence and support to such organizations. 


II. “That pastors and congregations shall not practice in- 
discriminate pulpit and altar fellowship with pastors and 
Churches of other denominations, whereby doctrinal differ- 
ences are ignored or virtually made matters of indifference. 
Especially shall no religious fellowship whatever be prac- 
ticed with such individuals and groups as are not basically 
evangelical.”’ 


These Articles of Agreement make more concrete the 
teachings of the Washington Declaration. Not only Con- 
fession and Unity of Faith but the practical application of 
that faith is necessary to Union. “Faith without works is 
dead, being alone.” James 2:17. “If any man willeth to do 
His will, he shall know of the doctrine.” John 7:17. ‘Go, 
disciple nations, baptizing, teaching them to observe (do, 
practice) all things.” Matthew 28:19. The Washington 
Declaration says, Sec. E: 


In view of the prevalence throughout our land of doc- 
trines which are subversive of the Christian faith; and 
in view of the indifference manifested by many Chris- 
tian people to the doctrines and principles of the teach- 
ers, sects and organizations which seek their adher- 
ence and support; and in view of the fact that through 
the acceptance of religious and other teachings which 
contradict the Gospel of Christ, the faith of Christians 
is endangered, we declare 


I. “That we solemnly warn all our pastors and the 
members of our congregations against all teachers, 
sects and organizations of any kind, whose doctrines 
and principles contradict the truths set forth in Sec. D 
III of this Declaration, or which limit their adherents 
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or members in a free confession of their Christian 
faith. 


II. That we warn them especially against all teachers, 
sects and societies whose doctrines and principles deny 
the reality of sin, the personality of God, the full and 
complete Godhead of our Lord Jesus Christ, and His 
redemption of the world by His sufferings and death, 
and the truth and authority of the Holy Scriptures; 
as well as against all teachers, sects and societies which 
teach that men can be saved from sin, or can become 
righteous before God, by their own works or by any 
other means than the grace and mercy of God in Jesus 
Christ. We believe that such doctrines are not only 
not Christian, but are anti-Christian and destructive 
of true Christian faith and life. 


Ill. That inasmuch as these and other false and dan- 
gerous doctrines are widely spread, not only by the 
activity of individual teachers, but also by the dis- 
semination of literature and through the agencies of 
societies and other organizations, calling themselves 
by various names which oftentimes conceal the real 
nature of the doctrines and principles for which they 
stand; we therefore lay it upon the consciences of the 
pastors and of the members of all our congregations 
to scrutinize with the utmost care the doctrines and 
principles of all teachers, sects, organizations and so- 
cieties of every sort which seek their adherence and 
support, and to refuse such adherence and support in 
all cases of conflict or possible contradiction between 
these principles and doctrines and those set forth in 
Holy Scripture and in the Confessions of the Church. 
In the application of this principle the Church should 
always appeal to a conscience which it is her sacred 
duty to enlighten, patiently and persistently, from the 
Word of God.” 
This Washington Declaration may not be clear to the 
layman. The action at Omaha in the Articles of Agreement 
throws some light but does not state clearly what was in 
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the minds of the delegates. Article II of the Agreement on 
Altar and Pulpit Fellowship is clear enough, but in Article 
I “organizations injurious to the Christian faith” it is not 
so clear. People are not apt to join two Churches, so 
Churches and their organizations are ruled out. What 
other “organizations” do men and women join? There are 
service clubs, political parties, lodges, social clubs, labor 
organizations, Y. M. C. A. and Y. W. C. A., and the like. 
Looking to the religious side of these organizations, what 
might there be that would conflict with the duty of worship 
and service to the true and living God? 


1. There might be initial oaths, to obey the organiza- 
tion or its ruler without question, irrespective of what 
the action in the unknown future might involve. ‘Thou 
shalt not forswear thyself.’”’ Mathew 5:33-37. To take 
an oath to obey another without question, and with- 
out the privilege of weighing and deciding the issue as 
it arises, is to surrender one’s manhood or womanhood. 
It takes away one’s personality and makes him a robot 
in the hands of the master. Just a Charlie McCarthy 
in the hands of a Bergen. One can readily see how this 
power could be used in Church politics. It may be a 
requirement to come to the aid of a fellow member in 
distress. Then in actuality, later, you may be forced 
to aid a crook or a drunk or hush a crime. Initial 
oaths of implicit blind obedience may prevent a citizen 
from obeying the dictates of his conscience as he votes 
and thus strangle democracy. The Jesuit Order 
‘stands at the head of this list of initial oaths. Such 
oaths destroy conscience. 


2. There might be programs of worship or rituals that 
conflict with true worship and hence with a free con- 
science. We might ask why have a program of wor- 
ship? And reply, why not? If Christian men or women 
‘come together, surely they may worship the true God 
together’? There is no harm in that. However, are all 
the group Christians? Some may be Jews. Some may 
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be Mohammedans. Surely there must be many Mo- 
hammedans where the temples have Mohammedan 
names such as mosque, grotto, etc. Some may be 
Christian Scientists. Some may be Unitarians, who 
do not believe in Christ as God. Amid the diversity of 
religions, whose God will they worship? 

Well! We will start to trim God . The Jews, Mo- 
hammedans, Christian Scientists and Unitarians do 
not accept Christ.—Jesus Christ is deleted. A univers- 
ity professor doesn’t believe in a personal God. Now 
we cut off Personality. We have left a supreme being 
without revelation in the Bible, in Christ, and without 
personality. Then a modern scientist arises and says 
that God can’t be even the supreme architect, since 
all things began in an evolutionary chance. So what 
kind of a God have they to worship? He is not only 
trimmed, but cut off. Perchance the trimming does 
not go as far as this. Usually it stops with God as a 
Person, or architect or supreme being, but His Son 
Jesus Christ is killed off in the worship by the Jews, 
Mohammedans, Christian Scientists, Unitarians, etc. 
Prayer is not made in Jesus’ Name; Christ is purposely 
denied. Now take a true Christian; on Sunday he 
prays (see Collects), “Through Jesus Christ Thy Son 
our Lord who liveth and reigneth with Thee and the 
Holy Ghost, ever one God, world without end, Amen.” — 
Then on Tuesday night can that same Christian pray 
in an organization that purposely denies his Lord and 
Saviour? Now Mr. Layman! just you listen to the 
ritual prayers of your organizations and see if they 
omit praying in Jesus’ Name. If they do, then you 
arise at the proper time and ask why this is done and 
ask that the ritual be changed to include Christ.! You 
can’t confess Christ on Sunday and deny Him on 
Thursday and maintain your conscience and self re- 
spect. Matthew 10:32-33. ‘Everyone therefore who 


1 At a funeral, I once heard a labor organization pray, “In Hu- 
manity’s Name.” 


89 


shall confess me before men, him will I also confess 
before my Father who is in heaven; but whosoever 
shall deny me before men, him will I also deny before 
my Father who is in heaven.” Mark 8:31-38. Luke 
9:26. “For whosoever shall be ashamed of me, and of 
my words, of him shall the Son of man be ashamed, 
when he cometh in his own glory, and the glory of the | 
Father and of the holy angels.””! 


Councilmen should be close students of Luther’s Small 
Catechism and of the Augsburg Confession. How can a 
councilman know what the pure word is or what is “‘accord- 
ing to the Confessions” unless he has read and studied those 
Confessions? ‘‘When thou vowest a vow unto God, defer 
not to pay it; for he hath no pleasure in fools; pay that 
which thou vowest. Better is it that thou shouldest not 
vow, than thou shouldest vow and not pay. Suffer not thy 
mouth to cause thy flesh to sin; neither say thou before the 
angel (or messenger of God) that it was an error; where- 
fore should God be angry at thy voice, and destroy the work 
of thy hands?” Ecclesiastes 5:4-6. 


ord— “.... that provision be made for the Christian in- 
struction of the young.’”’ Councilmen should be interested 
in Sunday School, Vacation School, Missionary instruction 
and especially the Catechetical Class. Are the young peo- 
ple learning anything? Even in the Catechetical Class? 
Many catechetical classes are a farce. Councilmen should 
inquire if the catechumens, Sunday school scholars, etc., 
are really learning anything. Or whether the very dead- 
ness of the routine is driving them from the Church. If 
the child does not learn Christianity, then it will not stick 
to the Church. Are you allowing the inefficiency of your 
schools and catechetical classes to disgust pupils and drive 
them out? 


1 At a High School commencement, 1941. A Lutheran Pastor, 
invited to give the invocation, was approached by a schoolman, and 
admonished to be liberal in his prayer because there were Jews 
present. 
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4th— “.... that strict discipline be maintained, the erring 
admonished and impenitent offenders excluded from the 
Communion of the Church.” A young pastor, in his first 
parish, was confronted by a prominent councilman who 
said, ‘“SSomething must be done about this scandal, it is all 
over the parish, that fornication was committed in the 
Church building.” The pastor consulted with the council; 
got an affidavit to prove the act; took a councilman to in- 
terview the accused and received a confession from the 
woman but the man would not confess; neither of them 
would repent. It was hard to get a suspension past the 
Council, for, meanwhile, it developed that fornication and 
adultery were a very common practice in the parish and 
the accusing finger pointed to the families of some council- 
men. Then—then, the same councilman who had insisted 
that something must be done, turned upon the pastor and 
blamed him. An interesting corollary was the attitude of 
fellow ministers—they considered the young pastor, who 
faithfully tried to do his duty, to be a fool. There are many 
such cases in our parishes but pastors and councilmen do 
not have backbone to do their duty. Read Ecclesiastes 5: 
4-6 about vows again. See the chapter on discipline. 

In Synods, the Lord’s Supper is administered to all 
who come, in spite of the fact that there are pastors who 
are unfaithful to their marital relations, and this is well 
known to the chief administrant. ‘No man can serve two 
masters.” Yes, Christ is the King gone to a far country. 
He has left orders for His Church in the Bible. He is a fine 
fellow ordinarily, except when a prominent member sins. 
Then the far away King is weighed against the nearby boss 
and the boss has influence, votes and money. Sometimes 
silence is golden; but when ministers and laymen continu- 
ally condone such evil doing without open protest, silence 
is not golden, itis yellow. 


5Sth— “.... that the property of the congregation be cared 
for, and all that relates to its worldly affairs properly ad- 
ministered.” The congregation should use strict business 
methods in its worldly affairs and strict spiritual methods 


91 


in its spiritual affairs. A true Christian is not slothful. It 
is no longer permissible to conduct a congregational or 
council meeting without strict procedure of resolution, vote 
and record. The constitution should be followed. 


The ministrations of a council that is sincere and true 
are a consolation to all godly people. They assist in the 
ministrations to the sick. There are still lonely sick people 
and many who cannot afford modern nursing. There are 
times when no one stands by while helpless women and 
children await the end of a beloved husband and father. 
It’s all right to go to the funeral, but how much better to 
watch with them throughout a lonely night. ‘‘Pure religion 
and undefiled before our God and Father is this, to visit the 
fatherless and widows in their affliction, and to keep one- 
self unspotted from the world.” James 1:27. Councilmen 
who oppose missions are assuming the characteristics of 
the Dodo—they are about extinct, except that species which 
still persist in paying home bills first out of the missionary 
offering. Many councilmen are elected like school direc- 
tors, to keep down the taxes. 

The charge to the elect councilmen is important, “I ask 
you therefore: Do you accept the office to which you have 
been called, and do you promise to discharge its duties 
faithfully, in the fear of God and in accordance with the 
Constitution of this Congregation, and the principles and 
usages of the church?’ You answered, “Yes, by the help 
of God.” You vowed a vow, Mr. Councilman. Pay your 
debts, your vow. 

This service is beautiful and appropriate as intended 
for “men of honest report full of the Holy Ghost and wis- 
dom.” We note that the rubrics do not assign discipline 
to councilmen, but they are to see that it is done. Disci- 
pline is the act of Christ through his steward, the pastor, 
and the councilmen are to see that he does it. The coun- 
cilmen may act as a grand jury on the case, to gather the 
facts and to adjudge guilt, but the real imposition of judg- 
ment, the discipline, is the assigned act of the pastor in 
Jesus’ name. John 20:19-23. “As the Father hath sent me 
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even so sent I you (apostles). Receive ye the Holy Spirit. 
Whosesoever sins ye forgive, they are forgiven unto them; 
whosesoever sins ye retain they are retained.” The power 
of discipline pertains to the office of the ministry and is 
exercised by the officer of that office, the pastor. No duty 
of discipline was ever assigned to the laity or councilmen 
and it is wrong for them to exercise the same. This is a 
power that cannot be delegated. Constitution U. L. C. A. 
Article 3, Sections 1 and 2. The Ministerium should hold 
strict discipline over ministers. Paul writes, “Them (min- 
isters) that sin reprove in the sight of all, that the rest may 
be in fear.”’ I Tim. 5:20. Also see I Tim. 3. “‘Demas hath 
forsaken me, having loved this present world.” I Tim. 4:10. 
“But when Cephas (Peter) came to Antioch, I risisted him 
to the face, because he stood condemned.” Gal. 2. “Show 
of these two (Justus and Matthias) the one thou hast 
chosen to take the place in this ministry and apostleship 
from which Judas fell away that he might go to his own 
place.” Acts 1:15-26. In one Synod at one time there were 
four ministers, accused by laymen of marital infidelity; two 
of them were allowed to resign the ministry; not one was 
disciplined. Can we ask children to respect such a ministry’? 


J. General Rubrics 


Ministers and laymen should read these rubrics care- 
fully and often. 

Another way of stating the first rubric is, “The Minis- 
ter may face the Congregation except in such parts of the 
service as are a direct address to God.”’ 

The service and its responses should be spontaneous. 
The minister should not read them but speak the fixed 
parts from memory. Reading, and poor reading, leads to 
stiff ritualism. The congregation should respond from 
memory to all the fixed parts. We might as well carry a 
book containing our salutations to our family, neighbors 
and friends; and when we meet them open the book and 
read closely, Good morning, Mr. Jones: as to open our 
books and respond to our pastor’s greetings, “The Lord be 
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with you,” by closely reading, “And with thy spirit.” 
Reading the response does not make sense. Always ex- 
cepting the aged and small children. 


The Service 

The Service has a Preparatory part. This is shown 
by the Pastor standing in the chancel apart from the Altar. 
At the Introit he stands before the Altar. The Gloria Patri 
added to Psalmody or the Lord’s Prayer transfers them 
from Jewish to Christian Worship. 

The General Prayer may not be omitted on Commun- 
ion Day, nor should it often be omitted. Vain repetitions 
of the Lord’s Prayer will not substitute. 

Helpful rubrics are given for Matins and Vespers. The 
directions for the use of Paraments should be studied and 
followed. More than half of our churches violate these 
simple rules of propriety. 

The Hymnal is arranged aC oning to the Church Year, 
in part. We esteem the titles, “The Christian Life” and 
“Prayer, Praise and Thanksgiving” as too vague. Repent- 
ance and Faith, which constitute conversion, are there. 
But we like to have the reminders of Calling, Illumination, 
Regeneration, Conversion, Justification, Mystical Union 
with God and Sanctification and Renovation. An index at 
least to this end would be helpful. 

The Hymns of Christian Service run too much to the 
warlike and martial. The tunes to many Cross and Com- 
fort hymns are too tedious and strange. Here is one place 
where people do not want to take music lessons. 

The list of Hymns has been selected with great care — 
and in general is splendid. We think the general opinion © 
is, however, that the list is probably too classical, especially 
in tunes, and leans too much on German Hymnals for words — 
and tunes . We would recommend some Tennesonian re- 
pairs to both words and tunes. “Guide us when perplexed” 
“In this world and the next,” “Soon were our loss effected,” 
‘Whom God elected,” ete. 

How beautiful is the service when the architecture, 
paraments, hymns, sermon and music by the choir, are all — 
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in harmony. Under such conditions the gathering congre- 
gation can get ready for the service without distracting 
discord. 

A word yet for the Benediction. 

The Benediction is God blessing His people. Nothing 
but the strictest attention is fitting. Anyone putting on 
wraps should be rebuked quietly by a councilman. The 
Benediction should not be sung by the choir or congrega- 
tion. It should be said solemnly, and distinctly, and slowly, 
by the Pastor with upraised, palms out hands, as he looks 
upon his congregation. The Benediction is not a prayer. 
It is a sacramental and not a sacrificial act. Ministers 
should not mutilate it or change the wording. 

“And Jehovah spake unto Moses saying, Speak unto 
Aaron and unto his sons, saying, On this wise ye shall bless 
the children of Israel, ye shall say unto them, The Lord 
bless thee and keep thee, the Lord make his face shine upon 
thee, and be gracious unto thee: the Lord lift up his coun- 
tenance upon thee and give thee peace. So shall they put 
my name upon the children of Israel: and I will bless them.” 
Num. 6:22-27. 

God didn’t give Aaron and his sons privilege to ramble, 

but told them the very words of the Benediction. It is clear 
that the Benediction is for the use of God’s people alone. 
The nuisance of pronouncing the Benediction on all kinds 
of meetings is a sin. Ministers in doing this bless some 
pretty big and awful sins and open sinners. They bless at 
times the devil’s work. Often they cast pearls before swine. 
: Ministers would do well to reserve the Benediction to 
_ the services of God’s House. 
: None but ordained ministers have the right to pro- 
nounce the Old Testament or New Testament Benedictions. 
_ Lay-preachers and theological students cannot do sacra- 
- mental acts, such as administering Baptism, the Lord’s 
Supper, Absolution, Marriage, Confirmation, Funerals, In- 
stallations, and the Benedictions. Nor should they be used 
in preaching, except when an ordained minister is not 
available. 
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Art. XIV Augs. Conf. ‘Concerning Ecclesiastical Or- 
ders, (Church Government) they teach, that no man should 
publicly in the Church teach, or administer the sacra- 
ments, except he be rightly called (without regular call).” 

In some states the use of the Benediction is reserved 
to ordained ministers, by civil law. 
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CHAPTER V 


A Study of Cases 


Particular application of Church government princi- 
ples may be studied as they are used in particular cases. 
This makes our study very practical. One of the more 
recent promulgations of Church law is the Constitution of 
the United Lutheran Church in America. 


We have here first the Preamble which expresses the 
purpose of the organization. We note that the U. L. C. A. 
is not built upon the synods or upon the congregations, but 
upon Church members. ‘We, members of Evangelical 
Lutheran Congregations, associated in Evangelical Luther- 
an Synods, - - - Hereby unite - - upon the terms of this 
constitution.” (Preamble.) Since Article III Sec. I forbids 
delegation of powers, this association of congregations in 
synods must be on a free codperative basis instead of a 
legal delegation of powers. Again Article IV of member- 
ship says, ‘‘The U. L. C. A. at its organization shall consist 
of the congregations that compose the Evangelical Synods, 
etc.” While the “trade mark’”’ name is The United Luther- 
an Church in America” the above Preamble and Article IV 
declare that the organization is the United Lutheran people 
or congregations in America. 


The singular, Church, is predicated of the Church uni- 
versal as, the Holy Christian Church, in the Creed. Thus 
the Bible speaks of the Church, and of Churches. There | 
is only one Church, composed of the individual Churches. 
The unity of the one Holy Christian Church consists in its 
oneness in Christ, the head. The unity of the U. L. C. A. 
is built upon adherence to a man-made constitution. 


It is interesting to note that the Preamble says, “We, 
members of congregations.’”’ Why not Churches? Congre- 
gation is the term by which God’s people are designated in 
the Old Testament. The term in the New Dispensation is 
Church. A Church is more than a congregation. Congre- 
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gation more nearly denotes the Communion of Saints. 
Church makes prominent the dispensation of Grace through 
the means of Grace. Congregation emphasizes, in general, 
the sacrificial; Church, the sacramental. Congregation in- 
dicates a gathering together of the people. Generally this 
is true, but it is not essential to the Church. True, the 
sacramental must contact the people, and the people must 
respond with the sacrificial, yet this may be done individ- 
ually or in smaller groups. The Church group services or 
meetings, while very economical of time and effort, and 
helpful and desirable, are still not essential. The idea of 
the Church as a Grace-dispensing agency is greater than 
a mere congregation of people, grouped for worship. 


Should therefore the U. L. C. A. be based upon con- 
gregations or upon particular Churches? The term Church 
stresses God coming to His people with Grace. Congrega- 
tion stresses more the response of sinful man to that prof- 
fered grace. Organization or codperation of congregations 
can add nothing to the Means of Grace; but they can aid 
the response to that means, and make it more effective in 
the world by codperation with other congregations . Hence 
the use of the word congregation instead of Church is 
proper in the Preamble of the U. L. C. A. But it also de- 
notes a lack of the sacramental of the Church, and only a 
cooperation in the sacrificial part, or man’s response to 
God, in the synod or U. L. C. A. Since therefore there is 
no delegation of the sacramental power which Christ com- 
mits to a particular Church, the resultant codperative or- 
ganization, the U. L. C. A. (or a synod), cannot possess 
‘such sacramental power, hence it is not a segment of the 
Church universal. It is defective in the full elements of a 
Church. Hence the designation United Lutheran Church, 
should be United Lutheran Congregations. 

Article I, announces the Name, which is discussed un- 
der the Preamble above; Article II, gives the Doctrinal 
basis. The basis is desirable, adequate and satisfactory in 
its original intention and meaning, without the qualifying 
action. of the recent Columbus (1938) and Omaha (1940) 
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Conventions; Article III, presents Principles of Organiza- 
tion. These principles we now study: 


Article Ill — Outline of Principles of Organization 


In accordance with the foregoing Doctrinal Basis, The 
United Lutheran Church in America sets forth and declares 
the following principles as fundamental to its organization: 


Sec. 1: “All power in the Church belongs primarily 
and exclusively to our Lord and Saviour Jesus Christ, the 
Head of the Church. This power is not delegated to any 
man or body of men.’’! 

Note 1: Our Polity is Christo-cratic—not hierarchical, 
not aristocratic, or democratic, not republican or represen- 
tative. | 


Sec. 2: “All just power exercised by the Church has 
been committed to her for the furtherance of the Gospel 
through the Word and Sacraments, and is conditioned by 
this end and pertains to her as the servant of Jesus Christ. 
- The Church, therefore, has no power to bind the conscience 
except as she teaches what her Lord teaches and faithfully 
commands what He has charged her to command.’”” 

Note 1: Dr. Charles P. Krauth in his thesis at Reading, 
1866, adds, ‘‘The absolute directory of the Will of Christ is 
the Word of God, the Canonical Scriptures, interpreted in 
accordance with the ‘mind of the Spirit’.”’ 


Sec. 3: “Congregations (that is, particular churches) 
are the primary bodies through which power comitted by 
Christ to the Church is normally exercised.” 

Note 1: Congregations (that is, particular churches) 
are the primary bodies because here the Gospel is preached 
and Sacraments and Discipline administered. See sections 
1 and 2 above. : 

Note 2: In the Confessions the office of the Keys is 
closely allied with, and usually included in, the statements 


1 Matt. 28:19; Eph. 1:22-23 
2 Matt. 28:19 
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concerning the Lord’s Supper. See the Augsburg Confes- 
sion, Articles XI and XII. 

Note 3: Article XXV, Augsburg Confession, “For it is 
not usual to communicate the Body of our Lord except to 
those who have been previously examined and absolved.” 
Also Article XXVIII, ‘Now our judgment is thus: that the 
power of the Keys, or the power of the bishops, by the rule 
of the Gospel, is a power, or commandment from God, of 
preaching the Gospel, or remitting or retaining sins, and of 
administering the Sacraments. John 20:21-23, Mark 16:15.” 
“Again, by the Gospel, or as they term it, by divine right, 
bishops, as bishops, that is, those who have the adminis- 
tration of the Word and Sacraments committed to them, 
have no other jurisdiction at all, but only to remit sin, also 
to take cognizance of (to judge in regard to) doctrine, and 
to reject doctrines inconsistent with the Gospel, and to 
exclude from the Communion of the Church, without human 
force, but by the Word (of God) those whose wickedness 
is known.” (Church discipline.) 


Sec. 4: “In addition to the pastors of Churches, who 
are ex-officio representatives of their congregations, the 
people have the right to choose representatives from their 
own numbers to act for them under such constitutional 
limitations as the congregations may approve.” 

Note 1: Pastors are not simply ex-officio representa- 
tives of congregations. Pastors are ex-officio ambassadors 
of Christ and hence they represent Christ in the Minister- 
ium of Synods. They are the stewards of the mysteries of 
Christ, and not mere delegates of a temporal organization. 


Note 2: Here we approach representation and delega- 
tion of powers. This section is very ambiguous. Whom 
do these representatives represent? What powers may a 
congregation delegate? Has any person or any congrega- 
tion a right to delegate powers which Christ assigned to 
them? By what authority have they the right to choose 
representatives? We hold that no pastor or congregation 
has been given the right to delegate the powers of preach- 
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ing the Gospel and administering the Sacraments to an- 
other person, or to another body. When a minister is 
ordained he becomes a direct ambassador of Christ and not 
. a delegate of a congregation. A new congregation receives 
its right to the Gospel and Sacraments from Christ directly 
and not by delegated authority of man. We sincerely doubt 
whether Synod or the General Body has the right to admin- 
ister the Lord’s Supper. If Synod has the right, per se, 
to preach the Gospel and administer the Sacraments, then 
Synod is a congregation and receives that power directly 
through the Means of Grace from Christ Himself, and this 
is certainly not a delegated power from the congregations, 
Synod, as constituted, has no office of the ministry, and 
no minister. The president of Synod has no call from a 
congregation to Word and Sacrament, hence has no right 
to the exercise of the powers of the office of the ministry 
without being rightly called.} 

This section is open to grave dangers; if, by right, 
“representatives act for the congregations under such con- 
stitutional limitations as the congregation may approve,” 
then all power in the Church does not belong to Christ 
(Sec. 1) but to the congregation. Thus we see in the Uni- 
tarian movement and elsewhere many congregations as- 
serting this power and renouncing the Trinity or other con- 
fessional basis. This changes Church Polity from a Christo- 
cratic to a Demo-cratic basis. 


Note 3; Historically, we fail to find this representative 
power in the New Testament Church or in the nearly two 
thousand years of Church History until very recent times. 
Even in Muhlenberg’s day it did not exist in the Lutheran 
Church in America. 

Note 4: As a body to regulate the temporal and ma- 
terial side of the Church, to manage its business, etc., Synod 
has a real place; but as a’ power in the spiritual side of the 
Church it has no authority. These delegates of congrega- 
tions, who cannot by authority of the Augsburg Confes- 


1 Augsburg Confession, Article XIV. 
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sion publicly teach in their local churches, can in Synod 
and the General Body not only speak on all questions, but 
vote on doctrinal matters and vote on calling and ordaining 
ministers and all kinds of ecclesiastical problems. Thus 
these representatives exercise more powers than the peo- 
ple have who have elected them. 


Note 5: The history of the original Lutheran Church 
organization in America is interesting and highly profitable. 
The Constitution of 1781 reads, ‘““‘We, Evangelical Lutheran 
Ministers of North America...... call this our Mutual 
Association, ‘An Evangelical Lutheran Ministerium in 
North America,’ and every meeting ‘A Synodical Meeting’.” 
Chapter 4, Paragraph 2: “In those cases in which import- 
ant questions of conscience and points of doctrine are to 
be investigated and decided, only ordained ministers have 
a vote, although licensed candidates are, in other respects, 
regular and full members.’ Laymen had no voice or mem- 
bership at all. Chapter 5, Paragraph 14, ‘After the render- 
ing of the account (Annual Settlement and Budget, Par. 
13) Synod at once occupies itself with the business of the 
delegates of the congregations, those from the most distant 
points having precedence, and those living nearest waiting 
until last.” 


In 1792 it was first decided ‘that regular delegates 
(from congregations) shall have seat and vote in the Sy- 
nodical Meeting, under certain restrictions which are men- 
tioned in the new Ministerial Order.”! The constitution of 
1792 reads, “We, the Evangelical Lutheran ministers of 
Pennsylvania and the adjacent States . . denominate our as- 
sociation, ‘The German Evangelical Lutheran Ministerium 
in Pennsylvania and Adjacent States’; and our convention: 
‘A Ministerial Meeting,’ and our convention with the Dele- _ 
gates of the United Congregations, ‘A Synodical Meeting’.” | 
Sec. 2 reads ,““The regular members of the Synod are the 
ordained ministers, the licensed candidates and the dele- 
gates of the United Congregations.’’ Chapter VI, Sec. 9: 


1 Doc. Hist. Ministerium of Pa., page 244 
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“The delegates of the congregations may attend all the 
meetings of Synod, but not all are entitled to a vote; those 
delegates only, from congregations served by ordained min- 
isters or licensed candidates present, are so entitled. Dele- 
gates from congregations served by Catechists have no 
vote at Synod.” Sec. 11: “Every delegate has to produce 
a certificate of election from his Church Council.” Sec. 12: 
“The delegates entitled to vote are to take seats apart from 
the rest: they have a right to offer resolutions, give their 
opinions and vote in all cases that are to be decided; except 
in the case of a question of learning, orthodoxy, or hetero- 
doxy of a candidate or catechist, his reception into or ex- 
clusion from the Ministerium, or similar cases, which the 
Ministerial Session alone has to decide.”’ Chapter VII, Sec. 
1: “After the transaction of all Synodical business, the. 
Ministerium holds a meeting for a half or an entire day.” 
At these meetings students are appointed as catechists or 
as candidates, candidates are examined and licensed or 
ordained, reports are received, journals and sermons of 
candidates and catechists are examined; finally two hours. 
or more are spent in the following exercises: “(a) For mu-. 
tual edification, (b) For imparting to each other their ex- 
periences in the discharge of official duties, (c) For engag- 
ing in the consideration of such Bible truths as the circum- 
stances and wants of the Church seem to require, in order 
to be advanced in knowledge, encouraged in faithfulness 
and strengthened in faith.” Sec. 10: “The distribution of 
such funds as are at hand is one of the last acts of the 
Ministerium.” Sec. 8: “The Ministerium uses its own seal 
for the confirmation of all ministerial documents, certifi- 
cates of ordination, licenses, etc.” 


Here we have the story of the evolution of Synod as. 
we know it. As in the Roman Empire, the secular form. 
of government moulded the hierarchy of the Papacy; as in 
Sweden the Church and Monarchy were united; as over in 
England McCaulay and Greene declared that the British 
monarchy was built after the form of the Church’s Episco- 
pal government; so in America the secular or democratic 
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form of government influenced Church government. 

Another interesting fact concerning the relationship 
of Church and State is the adoption of the jury system by 
the State. It happened way back in 1215, A. D., when the 
barons of England wrested this right from King John. Re- 
member this system of trial by his peers was in vogue in 
the Church at that time and for many years previously. 
A bishop was tried by bishops, a priest by priests, and lay- 
men by laymen. The King or Pope, having no peers could 
not be so tried. Because the King could not be tried, the 
saying arose, “The King can do no wrong.” Since in Amer- 
ica we do not have class distinctions, as King, Lords, Dukes, 
Knights, etc., we try all men by the same jury. All men 
being “‘created equal,” we have but one class of Americans 
politically and one jury gives the judgment of peers. 

The Magna Charta says, “Nullus liber homo capiatur, 
vel imprisonetur, aut dissaisiatur, aut aligno modo destrua- 
tur, nec super eum ibimus, nec super eum mittemus, nisi 
per legale judicium parium suorum, vel per legem terrae.” 

“No free man shall be taken, or imprisoned, or evicted 
from his land, or outlawed, or exiled, or in any way har- 
assed, nor will we impose demands upon him, nor will we 
send him our commands, save by lawful judgment of his 
peers or by the law of the land.” 

Thus the Church gave the state man’s equality before 
God, hence his equality before men. Also man’s right to 
judgment by his peers. A few years ago a Synod deposed 
a minister. The order was, trial by his peers, in the minis- 
terium; when convicted, then the anaxios by the laymen, 
and he was deposed.! A few years later, the same Synod, 
changing its constitution, and practically eliminating the 
ministerium, denied judgment of his peers to a pastor.? 

In a letter of 1760, striving to revive the Ministerium, 
Rev. Muhlenberg writes, ‘And although in this country we 
are mostly, and often too much, dependent upon the vox 


1 Minutes, Pittsburgh Synod, 1927, P. 199. 
2 Minutes, Pittsburgh Synod, 1937, P. 73 ff. 
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populi .... nevertheless I hope that we poor preachers may 
at least have such freedom in our congregations as to be 
able now and then to meet, to tell one another our troubles, 
to partake of the Lord’s Supper together, to decide in cases 
of conscience, to edify and comfort one another with ac- 
counts concerning the progress of the Kingdom of God, 
and to afford mutual encouragement under difficult official 
burdens.” Truly, these early pastors had a difficult time 
with their laity, and the “vox populi” has since continued 
its sad influence upon the Church of Christ and its govern- 
ment. For many years the slavery question kept Synods 
out of the General Synod. One congregation chose its sy- 
nodical alliance because it seemed more “republican’”’ in 
government. Hence today many congregations no longer 
inquire the will of Christ, the Head of the Church, but the 
will of the people. 


Sec. 5: “The representatives of congregations con- 
vened in Synod and acting in accordance with the Consti- 
tution are, for the ends defined in it, representatively the 
congregations themselves, and have the right to call and 
set apart ministers for the common work of all the congre- 
gations; whose representatives they thereby become, and 
as such also members of the Synod.” 


Note 1: While we have often read this statement, we 
have never seen the proof for the same. We find no proof 
in the New Testament, or in Ecclesiastical History. This 
representative government did not exist before the eigh- 
teenth century. (See above.) 


Note 2: This section is apparently groping for a basis 
for the call of ministers and locates the power of the call 
ordinarily in the laity of the congregation. This lacks 
Scriptural authority. Christ called and ordained the first 
ministers, the Apostles. The Apostles called and ordained 
their successors. The ministry provided for their success- 
ors for eighteen hundred years, yes exceptionally it is 
recorded that the people consented to the selection—the 
exception that proves the rule. In Muhlenberg’s day the 
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College of Pastors, the Ministerium, taught, called, and or- 
dained ministers and placed them with the consent of the 
people of a congregation. Martin Luther never had a call 
by a congregation. He was assigned to the Wittenburg 
Church by his bishop and supported by the town council. 
Henry Melchior Muhlenberg had no call from a congrega- 
tion when he came to America. He was sent by the authori- 
ties at Halle. 

However, the ministry is an office and not an order. 
In the congregation Christ has fixed an office of the minis- 
try of Word and Sacrament. Where there is an adminis- 
trant, there also is the recipient of that administration. 
The people, as the recipients of that ministry, approve of 
the minister, but only on Scriptural grounds. What today 
is called the “Call” is not the meaning of the Call in the 
Augsburg Confession, Articles V and XIV and the Smalcald 
Articles, Article X and Appendix. 

What is usually named a Call is lacking in the sanc- 
tion of the Church, for usually a pastorless congregation 
is seeking a pastor. The people alone vote to call a pastor. 
Shall then the Call rest in the vote of the people alone? 
Yet this is a common practice. Once the Call resided, final- 
ly, in the power of the Pope. Now shall it reside, finally, 
in the laity? 

Note 3: Here Synod also claims the right to call men 
to the ministry—sort of ministers at large. This could be 
granted owing to the Ministerium, were the Call strictly 
to the office of the administration of Word and Sacrament. 
When the Call is to executive or other duties with preach- 
ing incidental and not primary, it savors of an order of the 
ministry, an order of priesthood. 


Sec. 6: “Congregations representatively constituting 
the various Synods may elect delegates through those 
Synods to represent them in a general body, all decisions 
of which, when made in accordance with the Constitution, © 
bind so far as the terms of mutual agreement make them 
binding, those congregations and Synods which consent to 
be represented in the general body.” 
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All this may be granted as a cooperation in temporal 
and material things and it is an orderly way of taking care 
of such temporal and material affairs. 


Was not Muhlenberg’s Constitution of 1792 wiser and 
more Scriptural than many in vogue today? Congrega- 
tions cannot delegate powers they do not have, and they 
cannot delegate the spiritual powers they do have. Hence 
Synod or the General Body cannot exercise Spiritual pow- 
ers, delegated from congregations, but after Scriptural 
authority the Ministerium, as Ambassadors of Christ, can 
arrange to perpetuate the ministry and give such spiritual 
oversight in doctrines and general affairs of the Church. 
Here applies, “Obey them that have the rule over you and 
submit to them; for they watch in behalf of your souls, as 
they that shall give account.” Hebrews 13:17. 


Sec. 7: “In the formation and administration of a gen- 
eral body, the Synods may know and deal with each other 
only as Synods. In all such cases, the official record is to 
be accepted as evidence of the doctrinal position of each 
Synod and of the principles for which alone the other 
Synods are responsible by connection with it.” 


Note 1: It should be noted well that the general body 
does not claim any direct jurisdiction in Word, Sacraments, 
and Discipline. See Art. VI, Constitutions. Of Objects, and 
Art. VIII, Of Powers. It does not call or ordain ministers. 


Here, finally, we face the great problem. Does such a 
general body become the Holy Christian Church at large? 
Someone will say the true ecumenical Church is the invisi- 
ble Church. We answer that the invisible Church is the 
Church triumphant and that the Church militant on earth 
is truly visible. We may not know always for a certainty 
who are the true believers, but we certainly can see true 
believers, else there is no true Church on earth. Jesus says 
that His Church, not simply believers, shall abide; that 
the gates of Hades shall not prevail against it. Some- 
where, then, upon earth the true organized Church of 
Christ exists and it is visible. | 
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There must be congregations that are true Churches. 
It does no good to dodge this issue by evasive answers. It 
is up to members of the congregation to see that their 
Churches are governed by Christ through the Scriptures, 
that their own and their children’s salvation may not be 
endangered. The teaching that a true congregation or 
Church cannot be known or seen or placed on the map 
gives rise to many errors.! 

Augsburg Confession, Art. VII. ‘Also they teach, that 
one holy Church is to continue forever. But the Church 
is the congregation of saints (the assembly of all believers) 
in which the Gospel is rightly taught (purely preached) and 
the Sacraments rightly administered (according to the 
Gospel).” These are the marks of a true Church. How 
then do such Churches compose the Church Universal? Is 
it by representative government in Synods and general 
bodies? Not discounting the value of such temporal and 
material aids as Synods and General Bodies, yet we must 
say that such human arrangements do not constitute the 
ecumenical Church. The Communion of Saints is the great 
bond of the ecumenical Church.” First, communion of the 
believer or saint with Christ, the Head of the Church. Thus 
the oneness with the Head joins all the members of the 
body. This can be had only when Churches or congrega- 
tions recognize the Headship of Christ in their Church 
government and life. Second, communion of believers or 
saints with one another. The real value and mission of 
the Communion of Saints needs to be revived There was 
a real Communion of Church members in the early Church. 
A Church member was nearer and dearer to them than a 
non-Church member, because there was a better basis of 
understanding of love and sympathy. This sympathy, love 
and reciprocal help was increased because of the mutual 
reciprocal Christian love, sympathy and understanding. A 
fire burns better and brighter when there are other fire 


1 Acts 13:1, Rom. 1:1-7, I Cor. 1:1-8, II Cor. 1:1, Eph. 1:1, Phil. 
1:1, I Thess. 1:1, Rev. 1:4. 
2 Col. 1:18, Eph. 2:19-22, Eph. 4:11-16, Eph. 5:23-82, John 15. 
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brands or a backlog to reflect the heat. This Communion 
of Saints made up a Christian Society, not exclusive, be- 
cause any one could join by becoming a Christian; yet ex- 
clusive in the sense that non-Christians would defeat its 
purpose and mission. 

Modern theology and psychology in evangelism are 
wrong. Today Churches seek to evangelize through the 
Communion of Saints. Mix with the world and the world 
mixes with the Church. Thus the purpose and purity of the 
Church society is defeated. The Church becomes worldly 
and loses its power. Christ did not ordain this way. Christ 
said, “Repent ye and believe the Gospel.”’ Christ said, “Go, 
preach.” Christ’s way is to convert the worldling, then 
introduce him to the social life of the Church. 

Thus we might say that the Church universal (the 
Holy Christian Church of the Apostles’ Creed) is composed 
of true Churches; and true believers, where the Churches 
are not true, who recognize the Headship of Christ and the 
Holy Scriptures as expressing the Will of Christ. Any 
Church, general body or denomination that claims to be a 
true Church must meet this Scriptural condition. 

The outward unity of the Church will take place when 
human and temporal obstacles are removed and Christians 
unite in truly recognizing the Headship of Christ and the 
Scriptures as expressing His will to the Church and her 
work. False doctrines, giving rise to wrong practices, es- 
pecially in Church Polity, have divided the Church. False 
Church government is responsible for the major divisions 
of the Church, Protestant and Catholic. The cry today is 
for the union of Churches, but a complete union of all de- 
nominations upon a wrong basis will not constitute the 
Holy Christian Church, nor any part of it. 


We humbly suggest the following as a minimum basis 
for a United Church: 


1. The Headship of Christ. 


2. The Holy Spirit, working ‘‘Grace through the Means of 
Grace’; the Word and Sacraments of Baptism, the 
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Lord’s Supper; and Discipline. 


The Church or congregation composed of the ministry, 
deacons and laity. 


The ministry, an office, of divine right and divine insti- 
tution, the ambassadors of Christ and stewards of the 
Mysteries of Grace. The administrators of Church dis- 
cipline for ministers and laymen. 


A converted, regenerate laity, humble, teachable, tract- 
able, zealous, fervent, obedient to Christ in His Word. 


The temporal affairs of the Church to be done ‘‘decent- 
ly and in order” and always subservient to the Spiritual, 
and the Will of Christ revealed in the Gospel. 
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CHAPTER VI 


A SUMMARY 


The failure of the Church today is to realize that 
Christ is not dead, nor has He abdicated His headship of 
the Church, but is the King gone on a journey, who will 
return; who, meanwhile, has left instructions for His 
Church in the Word of God. But men say, “Our Lord has 
delayed His coming,” so they originate other programs to 
take His place and leave Him personally out of the picture 
although in a half-hearted way accepting the forgiveness 
of sins through His atoning death. But that dying Saviour 
is now nineteen hundred years away, so the Church hag 
invented Popes, hierarchies, priests, elders, Church coun- 
cils, and congregational authority, to take His place. 

As stated in Chapter V preceding, the Principles of 
Organization stated in Article III, Sections one, two, and 
three of the U. L. C. A. Constitution, are acceptable. Sec- 
tions four, five, six and seven are rejected as without au- 
thority and contrary to the Word of God, and to Sections 
one, two and three of the same Constitution. Article HI. 
Matthew 28:19 furnishes authority for Sections one, two 
and three; but there is no Scripture to sanction Sections 
four to seven. We would add therefore to Sections one to 
three, the fourth section. 


Section 4. Agents of the Power. ‘How shall they hear 
without a preacher?” Rom. 10:14. 

Christ is the Mediator of a New Testament. He died 
to give this New Testament or Will validity.1 He appointed 
His disciples and their successors, ministers, executors of 
His Will or Testament.2? The preaching of the Word and 
administration of the Sacraments; the determination of 
doctrines and usages of the Church; the supplying of the 
ministry; the general oversight of the temporal affairs of 


1 Hebrews 9:11-28. 
2 Matt. 26J:28, I Cor. 11-25; II Cor. 3:6. 


ig he 


the Church;—these are the burden of the ministry as the 
ambassadors of Christ and stewards of the mysteries. The 
people have the AXION right of approval or disapproval 
—according to the Word of God. 


Section 5. Multiplication of Powers. 


“How shall they preach, except they be sent?” Rom. 
10:15. While delegation of Christ’s power is not permitted 
from particular Church to particular Church, or congrega- 
tion, the establishment of new congregations or particular 
Churches extends this power because of a new direct com- 
mittment of power by Christ to this new Church. Thus 
unit is added to unit with fresh power from Christ, “and 
lo, 1am with you always, even unto the end of the world.” 
Matt. 28:19. “Upon this rock J will build my Church.” 
Matt. 16:18. : : , 


Section 6. The Diaconate. 


“Look ye out, therefore, brethren, from among you 
seven men of good report, full of the Spirit and of wisdom, 
whom we may appoint over this business.” Acts 6:3. Here 
is a division of labor. The seven are to look after this 
business of serving tables and the Apostles will “continue 
steadfastly in prayer and in the ministry of the word.” 
The authority remains with the Apostles; they “appoint”; 
and “‘whom they set before the Apostles: and when they 
had prayed, they layed their hands upon them.” Acts 6.6. 
See also I Tim. 3:8-12. The ministry of the Word is the par-_ 
ticular work of the ministry and the caring for the tempor- 
al matters the particular work of the deacons and laity. 
The interests of the ministry were not confined to their local 
Churches. When the Church at Antioch appealed to the 
mother Church at Jerusalem, “the apostles and the elders 
were gathered together to consider of this matter.” Acts 
15:6. Also the laity looked beyond their own Church bor- 
ders, “Now concerning the collection for the saints, as I 
gave order to the churches of Galatia, so also de ye.” I Cor. 
16:1-3. . 
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Section 7. The Ministerium and Synod. 


As shown by the council at Jerusalem, Acts 15:6, the 
ministry assembled to deliberate and decide Church prob- 
lems. This oversight of the Churches by the minictry has 
been in vogue throughout the ages, from the first council 
at Jerusalem until today. Apostles, overseers, kishops of 
provinces, arch-bishops, superintendents, college of pastors 
and Ministeriums have had the oversight. Likewise have 
the laity assumed duties in temporal affairs. In gathering 
offerings, I Cor. 16:1, in giving approval, according to I Tim. 
3:1-7, AXIOS, to pastors and bishops. However kings and 
princes have mainly provided the temporal needs and su- 
pervised material matters until most recent times, akout 
LODU ean): 

The Ministerium of Synod gives the modern expression 
of the Apostolic and age-long control of the Church, as 
stewards of the mysteries of Grace, when the Ministerium 
is free and unfettered save by the Word of God. To the 
Ministerium is assigned all the spiritual problems to be 
decided by the Word of God. The replenishing of the min- 
istry, as well as the historic usages of the Church. The 
Ministerium should approve, AXION, or disapprove the ac- 
tions of the laymen’s convention or Synod. The Minister- 
ium should hold strict discipline over its members. 

The particular Church, by its deacons should select 
lay-codperators to a layman’s Synod for the consideration 
of the united temporal and material problems of the Church, 
such as apportionment or raising of funds, business meth- 
ods in the Church, the care of Church cemeteries and 
Church buildings, and like matters. This layman’s Synod 
should meet concurrently with the Ministerium, but separ- 
ately, under its own selected officers. A group of ministers 
may be selected by the layman’s Synod as advisers and 
helpers during discussions, but without vote or public 
speech. No action taken by either body save acts of disci- 
pline and doctrine, approval of candidates, et al., by the 
Ministerium, shall be effective without the approval, 
AXION, of the other body. 
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By AXION approval is meant “approval according to 
the Word of God.” The approval is a total action and may 
not divide a proposition. Such approval shall be made by 
a majority counted vote of either body. 

Roberts’ Rules of Order shall guide the deliberations 
of both bodies. 


Section 8. Church Members. 

The Church member has the privilege to the minis- 
trations of Grace through the means of Grace as adminis- 
tered in a Christian congregation. He is on a level with 
all other members as being born in sin and being redeemed 
by Christ. This is the equality that has fostered liberty and 
equality in the state. However there may be differences 
in capacities, growth in grace, etc., which makes one man 
preferable as a nominee for deacon over another—spiritual 
fitness. 

No layman or group of laymen have any inherent 
rights to government in the Church. Neither do ministers 
as persons. Church government is not “of the people, by 
the people and for the people.” Church government is of 
Christ, by Christ and for the people and His Church. It is 
Christo-cratic, a benign theocracy. The government is laid 
down in God’s Word. It is administered by Christ’s am- 
bassadors, and stewards of the mysteries of Grace. It is 
gladly received by Christ’s people. No person, redeemed 
by Christ, will oppose the absolute rule of Christ. The 
current idea that because the people rule in the state they 
should rule in the Church is wrong. The priesthood of 
believers has no more authority under the New Testament 
to govern, than it had under the Old Testament Sinaitic 
Code. “All authority, power, in the Church belongs pri- 
marily and exclusively to our Lord and Saviour Jesus 
Christ, etc.’’! . 

However there is a sphere in which the people of a 
congregation should codperate and in this they should have 
simple government. This government is furnished in the 


1 Const. U. L. C. A. Art. ITI, Sec. 1-8; Matt. 28:19. 
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particular Church in the diaconate or Church council. But 
the work of missions, education and the like, requires the 
cooperation of many particular Churches. There are tem- 
poralities and material interests that need to be cared for. 
For this a Synodical or lay organization may be formed. 
The ministers caring for the “ministry of the Word” and 
the laymen-deacons caring for this “business.” If dele- 
gates to such a laymen’s convention were deacons, it would 
harmonize beautifully with the Scripture of Acts 6:1-6. 
Local Churches cannot delegate the spiritual powers Christ 
has committed to them, but the right of cooperation in the 
Master’s work would indicate that in temporal and mater- 
ial affairs deacons of a particular Church might codperate 
with other such deacons in caring for the general common 
interests. The qualification of deacons would be a fine 
qualification for the members of the laymen’s convention, 
or Synod. Under this scheme the Diaconate has a place and 
also the Women’s Missionary Societies. 

The modern vogue of committing the matter of 
Church discipline to the Church council is certainly un- 
scriptural. No such right is committed to laymen. The 
words of Christ, ““Whosesoever sins ye remit . . . .Whose- 
soever sins ye retain . .” were addressed to the Apostles, 
ministers. It belongs to the office of the ministry and 
may be administered only by the proper officer, the minis- 
ter. The Augsburg Confession and Book of Concord con- 
sistently bear out this view. They closely associate the 
absolution and discipline with the administration of the 
Lord’s Supper, and to the administration of Word and Sac- 
rament the minister must be rightly called. 

The choice of Church literature is part of the minis- 
ter’s duties. Since laymen may not publicly teach,'! they 
cannot select the public teaching literature. 

In what respect then would this Scriptural Church 
Government differ from our present setup? 


1. In making the rule of Christ a fact by following His 


1 Augsburg Confession. 


115 


Word. 


2. By restoring to the Ministerium of Synods what Christ 
has committed to ministers. 


3. By using laymen in their proper sphere; in the business 
of the Church and not in its Government. 


4. By strict discipline in the Ministerium, maintaining a 
godly, Gospel-preaching ministry. 


5. By changing our rules concerning delegation of powers 
and representative government, to cooperation of the 
Churches. 


We now set the apportionment by delegated represen- 
tative power in the Synod, but—we rely on the cooperation 
of the Churches in payment. The introduction of a factual 
apportionment in place of the old false padded apportion- 
ment indicates a lay-revolt against certain juggling of the 
Church’s business. The old padded apportionment was not 
honest. A group of items such as officers’ salaries was 
slated to be paid one hundred per cent; while Missions, etc., 
also including salaries, were paid pro-rata to receipts. This 
reminds us of the Gospel for the Ninth Sunday after Trin- 
ity (which see). Even the Exectuive Committee of the U. 
L. C. A. pleads with Synods to be fair in the expenditure of 
their receipts. We pass resolutions in Synod, but—we must 
rely on the voluntary cooperation of the Churches. In fact 
the vaccination of representative forced government has 
never taken on the arms of the congregations. We call it 
representative government, but—it is really on a mere 
cooperative basis. Hence the so-called changes we recom- 
mend are not changes in fact, but only bring the language 
of our laws into harmony with fact and our practice. 

Therefore in cooperation we would still need an Execu- 
tive committee, a President and Secretary, Foreign and 
Home Mission Boards, etc., much as we have them today. 
But they would be cooperators and not representatives 
with delegated powers. Even today they must depend, 
not on coercion, as representative power would give them 
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sanction, but on cooperation of the Churches. Cooperation 
rids the verbiage, at least, of legalism, and places our 
polity under Grace. Under this plan of cooperation the 
laymen would be relieved of voting on theological questions 
and approving men for ordination and the like spiritual and 
theological questions, and would be given a wider sphere 
in the business relations of the codperative Church. 


“Let the shoemaker stick to his lasv.” Gladly would 
we give to the laymen all the power that the Bible sanc- 
tions. We recall that during the First World War we wrote 
an article published in The Lutheran, ceclaring that the 
government of the Lutheran Church was democratic in 
form as compared with many other Church polities. We 
missed the mark, because the democracy of the Lutheran 
Church is not in its government, but in its doctrine of God’s 
dealings with man—its Way of Salvation. God is not a 
respecter of persons, a fundamental part of democracy is 
equality; there is a democracy of sin, including all persons; 
and a democracy in the Church’s commission—preach the 
Gospel to all nations and peoples; a democracy in choice, 
“Whosoever wills may come’; yea, even a democracy or 
equality in Christ’s atoning death—“He tasted death for 
every man.” 

“And He put all things in subjection under His feet, 
and gave Him (Christ) to be head over ail things to the 
Church, which is His body, the fullness of Him that filleth 
a iginedieetpn.l:22, 23. In Church’ government, Christ 
is the Head of the Church and dictates its policy and gov- 
ernment. This we may accept or reject, but we cannot 
change it. “Ye have not chosen me (Christ), but I have 
chosen you, and ordained you.” John 15:16. “According 
as he hath chosen us in him before the foundation of the 
world, that we should be holy and without blame before 
him in love. Having predestinated us unto the adoption of 
children by Jesus Christ to himself, according to the good 
pleasure of his will.” Eph. 1:4, 5. The assumption of dele- 
gated power by the American Lutheran Churches, seems 
a little late, according to this Scripture. “Moreover whom he 
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did predestinate them he also called: and whom he called, 
them he also justified: and whom he justified, them he also 
glorified.”” Rom. 8:30. This makes it too late for the 
Church council to vote in Church members. “And they 
called the name of the place Massah, and Meribah, because 
of the chiding of the children of Israel, and because they 
tempted the Lord, saying, Js the Lord among us or not?” 
Ex. 17:7. “Woe unto him that striveth with his Maker! 
Shall the clay say to him that fashioneth it, What makest 
thou?” Isa. 49:9. “Nay but, O man, who art thou that 
repliest against God? Shall the thing formed say to him 
that formed it, Why didst thou make me thus? Or hath 
not the potter a right over the clay, from the same lump 
to make one part a vessel unto honor, and another unto 
dishonor?”? Romans 9:19-24. 
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